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The period from al-Nasir Muhammad’s death (741/1341) until the emergence
of the Circassian dynasty under al-Zahir Barqiiq (784/1382) witnessed the
unbridled succession to the throne of Egypt and Syria of the scions of that sultan,
who ruled for 31 years during his third reign. These eight sons, two grandsons,
and two great-grandsons are generally characterized as puppets whom the amirs
enthroned as they wished. Their youth is usually identified as the reason why
these sultans could be deposed as easily as they were put on the throne; their lack
of experience, or perhaps more exactly of proper training, may have led them to
behave in inappropriate ways or to make decisions not in accordance with those
expected from a ruler. The rationales which the modern historian can invoke to
try to understand how and why this situation continued for such a long period of
time, particularly after the very long and successful reign of al-Nasir Muhammad,
are numerous and can involve politics, sociology, and economics. As in many
cases in history, it is probably a combination of several factors that played an
undeniable role. From a historical point of view, it remains very tempting to try
to generalize the whole period in that way, but the result necessarily offers a
simplistic view of the events.

In the eyes of a later Mamluk historian such as al-Qalgashandi (d. 821/1418),
this succession of reigns looked like a mere coincidence, albeit strange in its
regularity; this is what Muslim historians called ghar@ib al-ittifaq.* On the basis of
a comment made by al-Siili, who noticed that, from the beginning of Islam down to
his time, every sixth holder of authority was dismissed, al-Qalgashandi completed
the list provided by a predecessor (al-Safadi) for the later periods, considering the
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1Al-Safadi, A%an al-‘Asr wa-A‘wan al-Nagr, ed. ‘Ali Abii Zayd et al. (Beirut and Damascus, 1997),
2:524 (read halla and not hakka, as in idem, Al-Wafi bi-al-Wafayat [Istanbul and Beirut, 1931-]
9:155).

2See Barbara Langner, Untersuchungen zur historischen Volkskunde Agyptens nach mamlukischen
Quellen (Berlin, 1983), 111-12.
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Fatimids, the Ayyubids, and the Mamluks.® While al-Safadi stopped his assessment
with al-Mansiir Qalawtin, the first ruler of a new series of six, al-Qalgashandi
went further up to the reign of Baybars al-Jashankir, then started a new series
with al-Mansiir Abii Bakr (al-Nasir Muhammad’s first successor) up to al-Muzaffar
Hajji, then from al-Nasir Hasan up to al-Salih Hajji, and finally ending with the
last series for which the first ruler was, rather opportunely, the founder of the
Circassian regime, al-Zahir Barqiiq. Al-Qalgashandi compiled this list during the
reign of Barqiiq’s successor, al-Nasir Faraj, the second ruler of this new series, and
he concluded by saying: “God knows best who will be the sixth!”* In this rather
schematic presentation, the involved historians did not bother to twist the truth
(several depositions intervened in between the pattern of every sixth ruler), but it
shows that they felt a need to explain the phenomenon.®

Modern scholarship, after having shown more interest in the reigns of great
rulers, has finally felt it necessary to study the factors that could explain why
and how al-Nasir Muhammad’s succession led to such a shift in power. Amalia
Levanoni’s studies have analyzed the role that the innovations and modifications
introduced in the Mamluk system by al-Nasir Muhammad may have played in
this respect.® Recently, Jo Van Steenbergen focused his attention on the period
that followed al-Nasir Muhammad’s death up to Barqiiq’s accession to the
sultanate.” The work of both scholars has helped to further our understanding
of the processes that were taking place during the entire period. The aim of this
article is not to provide another analysis of the political role played by al-Nasir
Muhammad’s successors; it is rather to explore al-Nasir Muhammad’s influence
on his succession. In other words: did he prepare for his succession, and if so, in
what manner? It is hoped that through the attempt to answer this question, some
insight will be gained into the events that took place in the roughly forty years
that followed his death before the rise of Barqiiq.

3Al-Qalqashandi, Subh al-A‘shd bi-Sind‘at al-Insh@ (Cairo, 1913-19), 1:443-45.

“In his earlier work on the caliphate, Ma’athir al-Inafah fi Ma‘alim al-Khilafah, ed. ‘Abd al-Sattar
Ahmad Farraj (Kuwait, 1985), 3:352-54, al-Qalgashandi made the same statement regarding the
caliph ruling at that time, but given the subject of this book, he limited his remarks to the caliphate
and made no comment on the sultanate.

5In one particular case, an attempt to circumvent this law of the series is documented by Ibn
Nubatah. The Abbasid caliph al-Mustansir (r. 623-40/1226-42) received the oath of allegiance,
but being the sixth of a series, he was deposed and then enthroned again for fear of this fate. See
al-Qalqashandi, Subh al-A‘shd, 1:444.

®Amalia Levanoni, A Turning Point in Mamluk History: The Third Reign of al-Nasir Muhammad Ibn
Qalawiin (1310-1341) (Leiden, New York, and Cologne, 1995). See also idem, “The Mamluk
Conception of the Sultanate,” International Journal of Middle East Studies 26 (1994): 373-92.

7Jo Van Steenbergen, Order Out of Chaos: Patronage, Conflict and Mamluk Socio-Political Culture,
1341-1382 (Leiden and Boston, 2006).
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“AL-Murk ‘AqQim”: PAVING THE WAY FOR SUCCESSION

With the words “Kingship is childless (al-mulk ‘agim),” the Abbasid caliph al-
Mustakfi I indicated that the authority conferred by him upon the sultan was
by no means transferable to the offspring of al-Nasir Muhammad (who had just
abdicated in 708/1309),8 thus arguing that it could be bestowed on Baybars al-
Jashankir, who had no genealogical link to the Qalawiinids.® For lexicographers,
this idiom represents the fact that no genealogical link is of use when it comes to
political power, given that a ruler can kill his own son, brother, uncle, or the like
in order to maintain his rule. In this way, authority is by no means inheritable. '°
This should have been all the more true in the case of the Mamluks, given that
one’s ability to rule was determined by several personal qualities.!' Despite this
factor, it remains that the hereditary, dynastic principle was strong throughout
the Turkish period. Some historians have considered that dynasticism in this case
was only the result of a “specious and misleading” impression: if the Qalawiinids
succeeded in monopolizing the throne, it was only for the sake of convenience,
with the different sultans playing the role of under-aged puppets in the service of

8By that date, al-Nasir Muhammad had at least two male children, presumably both by his wife
Ardiikin: al-Malik al-Manstir ‘Al&> al-Din ‘Ali, who was born in 703/1303-4 and died in 710/1310
(al-Magqrizi, Al-Sulitk li-Ma‘rifat Duwal al-Mulitk, ed. Muhammad Mustafé Ziyadah and Sa‘id ‘Abd
al-Fattah ‘Ashiir [Cairo, 1934-73], 2:91; Ibn Hajar al-‘Asqalani, Al-Durar al-Kaminah fi A‘yan al-
Mp?ah al-Thaminah, ed. Muhammad Sayyid Jad al-Haqq [Cairo, 1966-68], 3:190 [no. 2892]), and
al-Malik al-Muzaffar, who was born in 704/1304 (Ibn al-Dawadari, Kanz al-Durar wa-Jami‘ al-
Ghurar [Cairo, 1960-92], 9:126). The date of his death is unknown, but we are told that when his
brother ‘Ali died, he was al-Nasir’s only son at that time, from which we may infer that al-Malik al-
Muzaffar died before that date. It is to be noted that this al-Malik al-Muzaffar, whose name (ism)
is never quoted in the sources, cannot be identified with Hajji, as put forward by P. M. Holt, “The
Position and Power of the Mamliik Sultan,” Bulletin of the School of Oriental and African Studies
38 (1975): 241, given that the latter was born in 732/1331-32 (al-Safadi, Al-Wafi bi-al-Wafayat,
11:237; al-Magqrizi, Al-Muqaffd, ed. Muhammad al-Ya‘lawi [Beirut, 2006], 3:73).

9“I dismissed his predecessor [al-Nasir Muhammad] after I came to know that he had abdicated. I
regarded that as my duty, and the four judges delivered their judgment in favor of that. Know—
may God have mercy upon you—that kingship is childless: it is not transmitted by inheritance
to anyone, be it from a predecessor to a successor, or from an illustrious elder to a peer.” These
words are part of the deed of nomination drawn up on al-Mustakfi’s behalf and meant for Baybars
al-Jashankir. See al-Magqrizi, Al-Sulitk, 2:65.

1°0n this issue, see P. M. Holt, “Some Observations on the ‘Abbasid Caliphate of Cairo,” Bulletin
of the School of Oriental and African Studies 47 (1984): 505-6; Ulrich Haarmann, “Regicide and the
‘Law of the Turks,”” in Intellectual Studies on Islam: Essays Written in Honor of Martin B. Dickson, ed.
Michel M. Mazzaoui and Vera B. Moreen (Salt Lake City, 1990), 130; Konrad Hirschler, “‘He is a
child and this land is a borderland of Islam’: Under-age Rule and the Quest for Political Stability
in the Ayyiibid Period,” Al-Masaq 19 (2007): 39.

1See Muhammad Mustafa Ziyadah’s comment on this in al-Maqrizi, Al-Suliik, 2:65 (n. 4).
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an oligarchy of amirs.'? More recent research has demonstrated that, at least in
the case of the Qalawiinids, “a dynastic reflex was at work”;'* when the necessity
to enthrone a new sultan was felt, it was always a scion of Qalawiin, through his
son Muhammad, who was chosen. Moreover, in the great majority of the cases, it
was the eldest surviving son who was chosen, suggesting that he was expected to
play a greater role than that of a puppet. In some way, primogeniture forced itself
upon the amirs once a choice had to be made.!* By that time, the above-mentioned
principle of the non-hereditary character of authority had been superseded, and it
took decades before it could be invoked again, with the accession of Barqiiq. Even
in this case, it was only by pretending that none of the surviving descendants of
al-Nasir Muhammad could hold legitimate power that this genealogical link could
be broken and power could pass to an amir who was not considered a usurper. '

Given that a dynastic principle was at work, together with some sort of
primogeniture—if not in favor of the eldest son, then at least one of the eldest—
during the Qalawiinid period, it is legitimate to question whether the ruling
sultan was likely to prepare for his succession, and if so, how this was done.
Before considering the practical aspect of this preparation in the case of al-Nasir
Muhammad, it is necessary to examine what was expected from a theoretical
point of view. It is probably no coincidence that one of the latest treatises of the
Fiirstenspiegel genre is dated to that very period. Written by a scion of the Abbasid
family, who started to compose it on Saturday 23 Shawwal 708/5 April 1309, The

2Holt, “The Position and Power of the Mamlik Sultan,” 240. See also Levanoni, “The Mamluk
Conception,” 379.

3Jo Van Steenbergen, “Is anyone my guardian . . .?” Mamliik Under-age Rule and the Later
Qalawiinids,” Al-Masdq 19 (2007): 55. Cf. the words pronounced by Rukn al-Din Baybars al-
Ahmadi while al-Nasir Muhammad expressed the wish, on his deathbed, to designate his successor:
“Amirs! We are the mamluks of this family, and even if there only remained from our master’s
offspring a blind daughter, we should obey her until her death.” Al-Shuja4, Tarikh al-Malik al-
Nasir Muhammad ibn Qalawin al-Salihi wa-Awladihi, ed. Barbara Schifer (Wiesbaden, 1977), 105.
“However, it must be kept in mind that the Mamluks always adopted a contradictory stance
towards hereditary rule. Even though they selected an heir of al-Nasir Muhammad, their aim was
mainly to ensure stability among the different factions. See Levanoni, “The Mamluk Conception,”
382-83.

BImportantly, in this context, the last Qalawiinid sultan, al-Salih Hajji, who had been deposed
by Barqiiq in 784/1382, was restored to the throne in 791/1389 on the basis that “he had been
overthrown by Barkiik.” See Amalia Levanoni, “Al-Salih Salah al-Din Hadjdji,” The Encyclopaedia
of Islam, 2nd ed., 9:987. Anne Broadbridge has recently established that the Qalawiinids were
fully aware that they were members of a royal ruling family, as is confirmed by some passages
found in documents issued by these rulers and the frequent mention of their lineage up to their
ancestor Qalawiin on their coins. The chancellery may have played a decisive role in fostering the
continuity of this ideology. See Anne Broadbridge, Kingship and Ideology in the Islamic and Mongol
Worlds (Cambridge, 2008), 147-48.



MAMLUK STUDIES REVIEW Vor. 13, no. 1, 2009 57

Remains of the Past Regarding the Organization of the States'® aims at providing the
usurper of al-Nasir Muhammad’s throne, Baybars al-Jashankir, with a manual of
rules and advice to administer the state. The third chapter of the third section of
this book deals with the manners of children and relatives.'” In the body of this
chapter, the author touches upon the question of preparing the ruler’s child to
succeed him on the throne. Among its advice is that the ruler is encouraged to
appoint to an office the son in whom he sees nobility and efficiency, so that he
can be drilled and given practice and so that if authority should be bestowed upon
him, he would thus be experienced. But the author acknowledges that, when
the ruler feels that he can designate one of his sons or relatives as his heir to
the throne, the decision must be taken after mature consideration and selection
without neglecting the advice of others. If he is resolved in his choice, the deed
of appointment should be written down and attested by those he usually consults
on matters of state. Then, two options are available: either he keeps his decision
secret, commanding those he consulted to act in the same way and leaving the
deed of nomination in a secure place, or he reveals it and consequently enables his
heir to administer freely, authorizing him to grant land tenure and money. In any
case, the ruler is cautioned not to waver between these two options, for example
by revealing his intention but prohibiting his heir from acting as such. This
behavior could only lead to his son’s resentment against him and his willingness
to overthrow his father if the latter’s life continues long thereafter. '®

Despite the non-hereditary character of authority, the idea of preparing a
ruler’s son to succeed his father on the throne was nonetheless accepted, as is
attested in this Fiirstenspiegel which is contemporary with the events dealt with
in this article. The advice provided, though theoretical, tallies with the factual
elements which we will now consider.

16Al-Hasan ibn ‘Abd Allah ibn Muhammad al-‘Abbasi, Athar al-Uwal fi Tartib al-Duwal (Biilag,
1878), 199. The starting date of composition (13 Shawwal 708) is provided on the title page,
on the basis of the manuscript used for preparing the edition. It appears to be erroneous, as the
given date did not fall on a Saturday, but on a Wednesday. Moreover, it is established that al-
Nagir Muhammad left Cairo, presumably to fulfil the pilgrimage, on Sunday, 10 Shawwal, and
that Baybars al-Jashankir was put on the throne on Saturday, 23 Shawwal. It is thus impossible
that the author started his work for al-Nasir Muhammad, who was away and already considered
as having abdicated, but rather he did so in order to attract the new sultan’s benevolence. In the
light of this, it may be established that the author started his book on the 23rd of Shawwal, a
Saturday and the day of Baybars’ enthronement (see al-Maqrizi, Al-Sulitk, 2:45). In the colophon
(p. 198), the author mentioned the name of the ruling sultan, Baybars al-Jashankir, which means
that he completed his work in a very short period of time. Be that as it may, the manual was not
meant for al-Nasir Muhammad.

17 Al-‘Abbasi, Athar al-Uwal, 109-11 (fi adab al-awlad wa-al-aqarib wa-husn al-sirah ma‘ahum).
8Tbid., 110-11.
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LAyinG Out THE FAMILY’S GENEALOGICAL TREE

In order for the matter to become clear, it is crucial to understand who al-Nasir
Muhammad’s offspring were and how many they were. Although much work has
been done on this aspect of al-Nasir Muhammad’s life, ' it is hard to have a clear
picture of his offspring and of the marital links arranged by him, and after his death,
by his sons. In this respect, a genealogical tree is clearly needed.® Ideally, this
tree should not be limited to al-Nasir Muhammad’s offspring: it would rather take
as its starting point the ancestor, Qalawiin himself, and also consider the marriage
policy that he developed, a policy that was continued over several decades by his
scions. I have thus decided to meet this need in producing a genealogical tree of
the Qalawiinid family.?! It must be kept in mind that this is a preliminary result of
a few months of research into the sources. Indeed, to get a clearer picture of all the
links, it is necessary to go through numerous contemporaneous and later sources
for which indexes are not always available, meaning that some data is found
either by chance, or through reading a considerable amount of material. While
some of the persons considered performed an important role in the state, and were
thus subjects of biographical entries in dictionaries or chronicles, it remains that
the majority of them were rather unknown to historians, thus not deserving any
particular mention. Data regarding these persons are found in rather unexpected
places, as is the case with most women, whose names are seldom mentioned and
whose existence is confirmed in the entries of their husbands. Another problem in
establishing this genealogy lies in the identification of the mothers of these near-
phantoms. In a genealogical tree, each person must be connected to both a father
and a mother, hence the necessity to attribute all those for whom a mother is not
mentioned in the sources to a unique unnamed mother. This is the case for a great
number of al-Nasir Muhammad’s daughters, but also for some of his sons. Hence,
there is an unrealistically large number of daughters who could be identified

19See P. M. Holt, “An-Nasir Muhammad b. Qalawiin (684-741/1285-1341): His Ancestry, Kindred
and Affinity,” in Egypt and Syria in the Fatimid, Ayyubid and Mamluk Eras: Proceedings of the 1st, 2nd
and 3rd International Colloquium Organized at the Katholieke Universiteit Leuven in May 1992, 1993
and 1994, ed. Urbain Vermeulen and Daniel De Smet (Leuven, 1995), 313-24; Levanoni, A Turning
Point in Mamluk History, 48-49; Van Steenbergen, Order Out of Chaos, 82-85; idem, “Mamluk Elite
on the Eve of al-Nasir Muhammad’s Death (1341): A Look behind the Scenes of Mamluk Politics,”
Mamlitk Studies Review 9, no. 2 (2005): 192-94; Doris Behrens-Abouseif, “Wagf as Remuneration
and the Family Affairs of al-Nasir Muhammad and Baktimur al-Saqi,” in The Cairo Heritage: Essays
in Honor of Laila Ali Ibrahim, ed. Doris Behrens-Abouseif (Cairo and New York, 2000), 58-60.

2A first attempt was provided by Eduard de Zambaur, Manuel de généalogie et de chronologie pour
Uhistoire de U'Islam (Hanover, 1927), 106.

2 A preliminary version of the genealogical file on the basis of which the above-mentioned chart (see
http://www.lib.uchicago.edu/e/su/mideast/qalawunids/qalawunid-pedigree.pdf) was created is
available at the following address: http://www.lib.uchicago.edu/e/su/mideast/qalawunids (The
Qalawunids: a pedigree).
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only occasionally with persons mentioned as wives. It is hoped that, in pursuing
this project and the analysis of the sources, greater precision will be gained. On
the other hand, the continuity of al-Nasir Muhammad’s lineage was ensured for
more than a century: the last descendant known thus far from the sources died in
852/1448-49, but it is expected that later descendants will be discovered in the
future.? A quite complete genealogy could thus be produced, despite the above-
mentioned drawbacks, taking into account the various collateral links and the
relative offspring.

Lixe FATHER, LIKE SoN
Being himself the heir of a sultan, al-Nasir Muhammad knew that advance
planning for matters of succession was crucial. His father, Qalawiin, had prepared
for his own successor well in advance: he designated his favorite son, ‘Ali, as his
heir to the throne and simultaneously appointed him joint sultan. ‘Ali eventually
died before his father, in 687/1288, and Qalawiin chose, rather reluctantly,
his second-oldest son, Khalil.?* Although this designation was made public, the
official deed of appointment was never signed by Qalawiin, which demonstrates
his reluctance regarding Khalil, but the latter’s accession to the throne, on his
father’s death, was not questioned.? In any case, the only other son available at
that time, Muhammad, was not of age (he was 5 when Qalawiin died) and was
still living in the harem. When, at the age of 9, he succeeded his elder brother,
he was an inexperienced boy, and it was not long before a usurper removed him
from the throne. His own experience with power had taught him that no ruler is
able to maintain his authority unless he is prepared to do so. Setting up a dynastic
principle had unexpected consequences, such as the tendency to “demilitarize” the
ruler, who was unable to take part in battle or to lead an expedition. Although al-
Nasir Muhammad managed to impose himself in the end as an autocratic sultan,
he was aware of the drawbacks of failing to prepare. The solutions he crafted
were multifarious, as we will see, and regarded several of his sons.

Considering that al-Nasir Muhammad could not determine with certainty which
sons would survive him, such preparation had to involve several sons, but of course
this did not preclude favoritism. The timeline chart below shows which sons were

2Muhammad ibn ‘Ali ibn Sha‘ban ibn al-Nasir Hasan ibn Muhammad ibn Qalawiin (d. 852/1448-
49). When he died, his parents were still living, and he left numerous children. He was one
of Jagmagq’s courtiers. See Ibn Taghribirdi, Al-Manhal al-Safi wa-al-Mustawfd ba‘d al-Wafi, ed.
Muhammad Muhammad Amin (Cairo, 1984-), 2:663-64 (no. 2280); al-Sakhawi, Al-Daw’ al-Lami"
li-Ahl al-Qarn al-Tasi¢ (Cairo, 1934-36), 8:184-85 (no. 470).

ZHolt, “The Position and Power of the Mamliik Sultan,” 241.

24Holt, “An-Nasir Muhammad b. Qalawiin (684-741/1285-1341): His Ancestry, Kindred and
Affinity,” 314-15.
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likely to succeed him on the throne and thus to receive an appropriate designation
(disregarding whether they were favored for the succession in actuality).
On his deathbed, al-Nasir Muhammad is reported to have gathered all his sons

700 710

Timeline of al-Nasir Muhammad’s sons
720 730 740

750 760

al-Nasir Muhammad
Unidentified son
‘Ali

al-Malik al-Muzaffar
Ahmad

Ibrahim

Abfi Bakr

Ramadan

Yiisuf

Aniik

Isma‘il

Sha‘ban

Hajji

Qumari/Hasan
Husayn

Kujuk

Muhammad al-Nadim

Salih

684-741

?—before 717

716-745

before 721-738

ca. 721-742

723-740

before 726-746

after 738-after 741

Estimated dates of birth or death are indicated with shading. Full brothers are joined by braces.
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(except Ahmad, who was in al-Karak), in order to designate his heir to the throne;
they were, in all, twelve at that time,? which tallies with the data provided by
most of the sources.?® Five sons had already died: three at an early stage of al-
Nasir Muhammad’s third reign, and two shortly before his own death. The first
three were apparently the sons he had with his first wife Ardiikin, the widow of
his brother Khalil.?” Little is known about them except that the two named sons
received a malik title together with a lagab: al-Malik al-Manstir ‘Ali*® and al-Malik
al-Muzaffar.? In naming his sons in such a way, al-Nasir Muhammad respected
a tradition going back to the Ayyubid period and adopted by Qalawiin himself.
Instead of being reserved for the ruling sultan, as was the custom in Mamluk rule,
the malik title was given to some of his sons who were, perhaps, considered as
future successors. That such a title could be given simultaneously to more than
one son is evidenced by the mention of his two sons, ‘Ali and Khalil, with their
royal titles in an official document dated to 684,/1285. On the other hand, al-Nasir
Muhammad himself is said to have received his royal title upon his birth.*° Be that
as it may, if al-Nasir Muhammad followed this practice with the desire to see the
two sons succeed him, his hopes were soon dashed with the premature deaths of
both of these sons. He apparently no longer followed this practice for his younger
sons. In subsequent years, no other son is reported to have been born, hence his
divorce from Ardiikin in 717/1317.3' It was not before 716/1316-17 that his
lineage was finally guaranteed: from that date to the end of his life, no less than
fourteen sons were born, their mothers being either legal wives or concubines.

% Al-Shuja4, Al-Tarikh, 110. Ibn Qadi Shuhbah provides only eleven names (Al-Tarikh, ed. ‘Adnan
Darwish [Damascus, 1977-97], 2:133), while al-Maqrizi, Al-Suliik, 2:546, leads us to believe that
when al-Nasir died, he left (taraka) fourteen boys, including Muhammad and ‘Ali. The latter had
died by that date. See below.

% According to a pronouncement by al-Nasir Muhammad on his deathbed, he had fifteen sons. See
Ibn Abi al-Fad@’il, Al-Nahj al-Sadid wa-al-Durr al-Farid fima ba‘d Tarikh Ibn al-‘Amid, ed. Samira
Kortantamer (Freiburg, 1973), 264 = 105 (Ar. text). It might be that this figure is the result of
a later reconstruction made by the author on the basis of the total number of sons al-Nasir had
during his lifetime (seventeen in the chart).

7 Al-Malik al-Muzaffar is never said in the sources to have been the son of Ardiikin, but it is highly
probable that she was his mother, as at that time al-Nasir Muhammad had no other official wife.
%He died at the age of six in 710/1310. In 709/1309, he was said to be al-Nasir Muhammad’s only
child. Al-Safadi, A%yan al-‘Asr, 3:512; al-Maqrizi, Al-Suliik, 2:91; Ibn Hajar, Al-Durar al-Kaminah,
3:190 (no. 2892).

2His ism is unknown. He was already dead when his brother ‘Ali died. He thus lived less than six
years. See Ibn al-Dawadari, Kanz al-Durar, 9:126.

30See Holt, “The Position and Power of the Mamliik Sultan,” 241.

31 Al-Magqrizi, Al-Sulitk, 2:177. In Rajab 719/August-September 1319, she was expelled from the
citadel. Ibid., 195.
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Al-Nasir Muhammad had six legal wives, of course not simultaneously. Aside
from Ardiikin, he also married, in 720/1320, Tulunbay/Dulanbiya, the niece of
Uzbek Khan;* in 721/1321, Tughay,* a Turkish slave-girl he bought from Tankiz
al-Husami, his governor in Syria;** then in 734/1334, Qutlimalik,* Tankiz al-
Husami’s daughter and Ahmad ibn Baktamur al-Saqi’s widow.*® At an unknown
date, but before 740/1339, he married Zadd, the sister of Tilii Qurtaga who was
married to Yalbugha al-Yahyawi,® and, also at an unknown date, he married the
sister of Qawstiin.*® As for concubines, his love of them was proverbial,* but only
six are known for sure to have borne him children, and among these only four are

$2Al-Magqrizi, Al-Suliik, 2:203-5; Ibn al-Dawadari, Kanz al-Durar, 9:302; Ibn Hajar, Al-Durar al-
Kaminah, 2:329-30 (no. 2052, Tiilii). On the question of her genealogical link to Uzbek Khan,
see Broadbridge, Kingship and Ideology, 132. She did not bear any children and was repudiated in
728/1328. She was successively married off, by al-Nasir himself, to three of his amirs. See Holt,
“An-Nasir Muhammad b. Qalawiin (684-741/1285-1341): His Ancestry, Kindred and Affinity,”
316-17. See al-Yisufi, Nughat al-Nagir fi Sirat al-Malik al-Nasir, ed. Ahmad Hutayt (Beirut,
1986), 235, for the attestation of a forgery written by a judge in regard to al-Nasir Muhammad’s
declaration to Uzbek’s envoy that she was dead, though she was still alive.

B Al-Safadi, Al-Wafi, 16:447-48 (no. 381); Ibn Hajar, Al-Durar al-Kaminah, 2:322 (no. 2025). She
bore him Aniik.

%4 Al-Magqrizi, Al-Sulitk, 2:232.

%bn al-Dawadari, Kanz al-Durar, 9:380. She bore him Salih and a daughter.

% Al-Magqrizi, Al-Sulitk, 2:289.

¥1bid., 473. Yalbugha’s wife gave birth on that date and Zadii is referred to as al-Nasir Muhammad’s
wife. Zaddi is not reported to have given birth to any children.

%8 Al-Shuja“, Al-Tarikh, 160. No child reported.

¥Levanoni, A Turning Point in Mamluk History, 184.
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named by the sources:*° Narjis,*' Bayad,** Ardii,* and Kuda.*

In the end, it can be said that the sons who were the most liable to succeed
him, given their dates of birth, were: Ahmad, Abii Bakr, Ibrahim, Ramadan, Yisuf,
and Aniik.** The remaining sons were born too late to be considered realistic
successors by their father and, indeed, the former sons often appear in the sources
regarding events that took place during their youth and linked to what could be
considered education and training, while the latter sons are mainly mentioned
after their father’s death because it was only then that they finally played
politically significant roles. The forthcoming comments will thus deal with four of
the aforementioned six eldest sons, as Ramadan and Yiisuf are seldom mentioned
in the sources with respect to events that took place during their father’s lifetime. ¢

“0The first of the two unnamed concubines was the mother of Isma‘il, Sha‘ban, and a daughter
(married to Bahadur al-Damurdashi). She was later married by al-Nasir Muhammad to Arghiin
al-‘Ala2’1. See al-Magqrizi, Al-Suliik, 2:756. The second unnamed concubine gave birth to Hajji. She
was later married to Lajin al-‘Ala’1. The latter was compelled by al-Kamil Sha‘ban, during his
reign (746-47/1345-46), to divorce her. See al-Maqrizi, Al-Mugqaffd, 3:73; Ibn Hajar, Al-Durar
al-Kaminah, 2:83. Other unnamed concubines probably bore him children. These are all classified
under the same mother in the pedigree for the aforementioned reasons, but it does not reflect
reality.

“'Mother of Abli Bakr, Ramadan, and Ydisuf. Later, al-Nasir Muhammad married her to Tuquzdamur
al-Hamawi (who died in 746,/1345; al-Magqrizi, Al-Suliik, 2:551). After the latter’s death, she was
married to Arghiin al-Isma‘ili (still living with him in 756/1356; al-Shuja‘, Al-Tarikh, 139).
“Mother of Ahmad. A slave-girl and singer, she was set free by Bahadur As, the ra’s nawbah,
and later married to Maliktamur al-Sarjuwani (at least before 731,/1331; al-Maqrizi, Al-Muqaffd,
3:384).

43She was a Tartar and the mother of Kujuk. After al-Nasir Muhammad’s death, she was married
to Aqsunqur al-Nasiri, in 743/1343, at the latter’s request (al-Magqrizi, Al-Sulitk, 2:635), and finally
to al-Kamil Sha‘ban (before 746,/1345; al-Magqrizi, Al-Suliik, 2:683).

“Mother of Qumari/Hasan and Tatar. She died in Qumari’s infancy (al-Magqrizi, Al-Sulitk, 2:745).
“The youngest, Aniik, was 17 years old when he died almost a year before his father.

“Their dates of birth are unknown, but they were born after Abd Bakr. Yiisuf was married in
738/1337 by his father to a daughter of his amir Badr al-Din Jankali ibn al-Baba, which means
that he was probably born between 722-25/1323-26. He died in Rabi‘ I 747/July—August 1346,
perhaps murdered on order of his brother Sha‘ban. See al-Safadi, A‘yan al-‘Asr, 5:99; al-Magqrizi,
Al-Sulitk, 2:436, 707; Ibn Hajar, Al-Durar al-Kaminah, 5:248 (no. 5160) and 2:83 (suspicion against
his brother for his killing). Ramadan and Yiisuf were full-brothers of Abi Bakr, who had just been
put to death (Jumada II 742/November 1341); their mother was Narjis. No marriage is reported
for Ramadan in the sources, and this might imply that he was younger than Yisuf. In 743/1342,
after the accession of Isma‘il, Ramadan attempted to rise against him, though he had no real
support among the senior amirs. He had to flee to al-Karak, where he tried to join his brother
Ahmad, but he was killed before he could reach him. See al-Safadi, A‘yan al-‘Asr, 5:99; al-Magqrizi,
Al-Mugqaffd, 2:42; Ibn Hajar, Al-Durar al-Kaminah, 2:203 (no. 1726); Ibn Qadi Shuhbah, Al-Tarikh,
2:326-27.
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The order followed will be chronological, except that the youngest son, presented
by the sources as the preferred son, will be treated first here.

THE PARAMOUNT SoN: ANUK

Although the youngest of the brothers listed as the most likely to succeed their
father, Aniik¥ quite quickly began to hold an important place in his father’s heart:
his mother, Tughay, had become his beloved and preferred wife because of her
beauty, probably around 721,/1321, after the dispassionate marriage to Tulunbay. *®
Aniik is also said to have been the dearest son to his father by reason of his
handsomeness, in addition to his father’s deep affection for his mother.* Once he
left the harem, his father took charge of his fate. As early as 731/1331, when Aniik
was aged 8, he married him to the daughter of one of his senior amirs, Baktamur
al-Saqi:*° the contract was concluded on 2 Safar 732/4 November 1331°' and by
the end of the same month (23 Safar/25 November), his father expressed the wish,
in the presence of his amirs, to designate him as his heir to the throne (wali ‘ahd),
a wish to which they all adhered.>> He consequently granted him an imrah mi’ah
tagdimah alf,>® and it was issued by decree that a ceremony would take place to
celebrate this designation; it was decreed that Aniik would ride through the city,
wearing the emblem of the sultanate (shi‘ar al-saltanah), surrounded by the other
amirs. An unknown event made al-Nasir Muhammad change his mind: he ordered
that all the preparations for the ceremony of official designation be stopped and,
in the end, decided that Aniik would ride through the city just to celebrate his new
function of amir of one hundred. Instead of wearing the emblem of the sultanate,

“7Sources are not unanimous in giving his date of birth: either 15 Jumadé 721/12 July 1321 (al-
Maqrizi, Al-Sulitk, 2:242; idem, Al-Mugqaffd, 2:175-76; Ibn Hajar, Al-Durar al-Kaminah, 2:322), or
30 Rabi‘1723/8 April 1323 (al-Magqrizi, Al-Suliik, 2:231-32, who did not notice that he reported
two different dates) or Rajab 723/July 1323 (Ibn Hajar, Al-Durar al-Kaminah, 1:446). One of the
two later dates is more probable as a contemporaneous chronicler (Ibn al-Dawadari, Kanz al-
Durar, 9:309) mentioned his birth during that year.

“Tulunbay did not please the sultan, who went out hunting the day after the consummation,
which took place on the same day as the wedding (2 Rabi‘ II 720/12 May 1320). See al-Magqrizi,
Al-Sulitk, 2:205.

“Al-Safadi, Al-Wafi, 9:431; al-Maqrizi, Al-Mugqaffd, 2:176; idem, Al-Sulitk, 2:176. He bore the same
lagab as his father: Nasir al-Din, another sign of this preeminence (al-Maqrizi, Al-Muqaffd, 2:175;
idem, Al-Sulitk, 2:343).

50n 15 Ramadan/22 June. See Ibn al-Dawadari, Kangz al-Durar, 9:358.

1A copy of the marriage contract (sadaq) is to be found in al-Qalqashandi, Subh al-A‘shd,
14:303.

52Al-Magqrizi, Al-Suliik, 2:343. One can see in this decision al-Nasir Muhammad’s intent, at an early
date, to perpetuate the dynastic system established by his father.

S Al-Safadi, Al-Wafi, 9:431; al-Magqrizi, Al-Mugaffd, 2:176.
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he decided to let his son wear the one of his grandfather, Qalawiin.>* The effect
was obviously less impressive, and although it indicated Aniik’s preeminence
over his elder brothers (who were only amirs of forty),> al-Nasir Muhammad’s
final intent was nevertheless clear, but not definitive. His change of mind was
perhaps induced by the fact that the official designation could have led to his
own premature end.>® Despite this step backward, al-Nasir Muhammad went on
showing favoritism to Aniik. In the course of the same month, he gathered the
various clerks working in the ministries to select the person who would be put in
charge (khazindar) of Aniik’s personal purse (diwan). His new title and function
(amir mi’ah-taqdimah alf) brought him a large amount of money: his purse is
said to have reached a total of six thousand dinars—not jayshi, but cash—without
taking into account business transactions (matjar). Al-Nasir Muhammad’s choice
fell on al-Nashw. A steward (ustadhdar), Altunqush al-Jamali, was also appointed
on the same occasion.*® A few months later, on 11 Sha‘ban 732/8 May 1332, on
the occasion of Aniik’s marriage (‘urs), a stupendous feast was organized.> The

S Al-Magqrizi, Al-Sulik, 2:343. Qalawlin’s mausoleum was repeatedly associated with such
ceremonials dealing with the appointment of the sultan’s sons to titles in the military hierarchy. See
Jo Van Steenbergen’s remark on its social implications, which were perhaps more symbolic than
he suspects, in ““Is anyone my guardian . . .?” Mamliik Under-age Rule and the Later Qalawinids,”
62 (note 23). See particularly Mounira Chapoutot-Remadi, “Symbolisme et formalisme de 1’élite
mamluke: la cérémonie de I'accession a I'émirat,” in Genése de UEtat moderne en Méditerranée:
approches anthropologiques des pratiques et des représentations, ed. Henri Bresc (Rome, 1993), 61-
79; idem, “Liens propres et identités séparées chez les Mamelouks bahrides,” in Valeur et distance:
Identités et sociétés en Egypte, ed. Christian Décobert (Paris, 2000), 181. This is confirmed by the
following event: in 767/1366, amirs who received the honors of the sultan went down from the
citadel to Qalawiin’s mausoleum (al-madrasah al-mansiiriyah) where they fulfilled their oath as it
was customary (kamd hiya al-‘adah). See al-Maqrizi, Al-Suliik, 3:118.

5>This fact rather impressed the historians who reported it as they all insisted on the lower status
of the elder brothers, who were consequently considered inferior to him and had to dismount
before him and to be at his service. See al-Safadi, Al-Wafi, 2:432; al-Maqrizi, Al-Mugqaffd, 2:177.
See al-Shuja‘1’s comment (Al-Tarikh, 113) regarding al-Nasir Muhammad’s management of the
state: “wa-law takhayyala min wuldihi ahlakahu hifzan li-mulkihi” (“If he had been suspicious about
one of his children[’s bad intentions], he would have put him to death to preserve his rule”).
’He was granted, on that occasion, the igta held by the late Mughultay al-Jamali. See al-Magqrizi,
Al-Sulitk, 2:343.

8 Al-Safadi, Al-Wafi, 9:431; al-Maqrizi, Al-Suliik, 2:343-44. Altunqush was also the steward of al-
Nasir Muhammad (al-Magqrizi, Al-Sulitk, 2:674). Another person, Arghin al-‘Ala’i, was Aniik’s lald.
See al-Magqrizi, Al-Sulitk, 2:492 (Arghiin was replaced by Taybugha al-Majdi in 740,/1339-40).
As for his purse, al-Nashw was replaced by his own brother, al-Mukhlis, in 739/1339-40. See al-
Maqrizi, Al-Suliik, 2:469.

The ceremony started at sunset on the given day, i.e., at the end of Thursday in our calendar. See
al-Safadi, AI-Wafi, 9:431; al-Maqrizi, Al-Sulitk, 2:345-46; idem, Al-Muqaffd, 2:176.
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apex was reached when his father stood at the door of the palace with his son
standing in front of him with the same bearing, while the amirs approached one-
by-one according to their rank and accompanied by their mamluks, bringing the
lighted candles they had presented five days earlier during a similar ceremony.
Each one kissed the ground before al-Nasir Muhammad, then Aniik, until they
were relieved from respecting the ceremonial towards the son.® Such a ceremony
reinforced Aniik’s preeminence over his elder brothers and confirmed the father’s
good intentions towards him.

A few months later, in Shawwal 732/July 1332, Aniik was still closely associated
with his father’s activities. Al-Nasir Muhammad decided to go to Mecca to perform
the pilgrimage, and he took with him his beloved wife Tughay and his son Aniik.
Two other sons were likely to join the convoy at al-‘Agabah: Ahmad and Abii Bakr
were brought to the meeting point by Maliktamur al-Sarjuwani, the governor of al-
Karak, where they were both residing together with their brother Ibrahim. In the
meantime, al-Nasir Muhammad had learned of the bad intentions that Baktamur
al-Saqi, who was Aniik’s stepfather, harbored towards him, and once al-Nasir had
reached al-‘Agabah, he pretended Aniik had fallen ill and sent him back with his
mother and the two brothers to al-Karak under the protection of Maliktamur al-
Sarjuwani. The sultan eventually succeeded in unmasking Baktamur’s conspiracy
and in getting rid of him, and Aniik was later transferred safely with his mother to
Cairo.® The event is interesting in that it shows al-Nasir Muhammad’s anxiety to
protect the son who was most likely his heir, putting him in the protective hands
of an amir who was closely related to him.®

With regard to Aniik’s later years, which must have been important for his
development and education, the sources are silent, at least until 740/1339. The
event which took place in that year might have been insignificant if its effects
had not been so dramatic. Now a young man (17 years old) and married for eight
years, Aniik did not seem to be fond of his wife.%® He would rather spend time
with a young female singer named Zuhrah, with whom he fell deeply in love,
and he spent his time in a house he had built near Birkat al-Habash; since he
was particularly keen on animals, there was also an enclosure for birds at this

0 Al-Maqrizi, Al-Muqaffd, 2:176. More than three thousand candles were presented on that
occasion, which means the etiquette should have been respected by more than that same number
of persons!

81 Al-Yiisufi, Nuzhat al-Nagir, 135-36; al-Maqrizi, Al-Suliik, 2:355.

62Maliktamur al-Sarjuwani had married the sultan’s concubine, Bayad, who was the mother of the
latter’s son, Ahmad, at an early date sometime before 731/1330-31, the date of Bayad’s death.
See al-Maqrizi, AI-Mugqaffd, 3:384.

When he died a few months later, she was still a virgin. See al-Maqrizi, Al-Sulitk, 2:683.
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place.®® When his father heard of his fondness for this girl and, more importantly,
that he neglected his wife, he took measures against the entire class of female
singers. Separated from Zuhrah, Aniik felt resentment against his father, though
the latter had made every arrangement to ensure that his son would not know
that these measures had been decreed by him. Aniik’s reaction demonstrated
the level of his anger: with the help of one of his personal mamluks, he plotted
against his father, giving him the impression that two of his senior amirs were
conspiring against him. The plot was soon unmasked, and al-Nasir Muhammad
would have beheaded his son were it not for the intercession of his mother and
his female slaves.% Frightened, Aniik is said to have stayed in bed until he died on
7 Rabi‘1741/31 August 1340, less than a year before his father. Despite al-Nasir
Muhammad’s reaction, his sorrow was deep®® because his preferred son, in whom
he had laid his trust, had perished and with him the plans for his succession,
which had to be modified in extremis. We will see that, rather opportunely, al-
Nasir Muhammad had prepared other sons for the succession as well.

“As rorR AHMAD, WHO Is IN Ar-Karak, Do Not Ler Hm Cross [THE Som. oF] Ecypt!”

As of 719/1319-20, Ahmad, who was born the previous year, was the only son
of al-Nasir Muhammad. His mother, Bayad, was a singer who had been set free
by Bahadur As and perhaps offered to al-Nasir Muhammad. She does not seem to
have borne him any other children, and this might explain why (although she
had not been al-Nasir’s legal wife) she was later married to an amir, who became
Ahmad’s stepfather. This kind of marriage link appears to have been a common
feature of al-Nasir Muhammad’s Machiavellian management of the state.®” It is
unknown when the marriage took place, but Bayad died in 731,/1330-31.
Ahmad, in the meanwhile, had been sent to the fortress of al-Karak on 7 Jumada
I 726/11 April 1326; he was not yet 10 years old.®® A contemporary historian
considered this to be a young age,® but al-Nasir Muhammad intended to provide
the boy with a good education and a sound training both in hunting and
horsemanship (furiisiyah) under the supervision of the new governor of al-Karak

6 According to Ibn Abi al-Fada’il, AI-Nahj al-Sadid, 80-81, it was his father who had built a birdcage
(hawsh) and a house (dar) for his son.

%See al-Magqrizi, Al-Sulitk, 2:492; idem, Al-Mugqaffd, 2:177.

% Al-Shuja‘, Al-Tarikh, 120.

%Providing in this way a tutor and substitute father-figure for the future. On this practice in
the Mamluk political system, which led to a crossover of blood and biological ties, see Mounira
Chapoutot-Remadi, “Liens propres et identités séparées,” 178.

®Eight years old, according to al-Maqrizi (Al-Sulik, 2:272; Al-Mugqaffd, 1:384).
% Al-Safadi, Al-Wafi, 8:86: akhrajahu waliduhu ild al-Karak wa-huwa saghir la‘allahu yakiin ‘umruhu
lam yablugh ‘ashr sinin.
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designated on that occasion, Bahadur al-Badri.” To ensure that this plan went
aright, a treasury, which had to be deposited in the fortress, accompanied the
child. For the next five years, nothing is known of Ahmad. However, in Sha‘ban
731/May 1331, he was called back to Cairo by his father who expressed the
wish to see how he had grown up. On 16 Sha‘ban/25 May, he arrived at the
capital brought by the governor of al-Karak, Bahadur al-Badri, who had to be
replaced by Maliktamur al-Sarjuwani, Ahmad’s stepfather.”” Maliktamur must
have been widowed by that date, and the decision to give him the governorate
of al-Karak, where al-Nasir Muhammad regularly sent his sons Ahmad, Abii Bakr,
and Ibrahim to reside, may be seen as a consolation, or more probably, as an
attempt to tie the stepfather more closely to his son Ahmad. Two days later, at
the age of 12, Ahmad was circumcised.”® This event, which took place rather late
in the life of the boy, was to be followed by a joyful announcement: his father
had decided to promote him and to grant him an amirate, a title he received on
26 Dhii al-Hijjah 731/30 September 1331, two months before his much younger
brother Aniik.”? Festivities were organized to celebrate this promotion, and a
retinue made up of the amirs and all the khdssakiyah rode to Qalawtin’s
mausoleum in the service of Ahmad, who was wearing a sharbiish and carrying a
standard. The next day, he was sent back to al-Karak, where his stepfather
welcomed him. Orders had been given to Maliktamur al-Sarjuwani to see to his
upbringing and education (tarbiyah wa-ta’dib).”* Nothing is heard of Ahmad until
738/1337, aside from the fact that he and his brother Abii Bakr went to al-
‘Agabah in 732/1332 to join their father, who was on his way to Mecca; al-Nasir
Muhammad then changed his mind and sent both of them, along with their
brother Aniik, back to al-Karak under the protection of the governor. However,
in 738/1337 al-Nasir Muhammad learned that Ahmad was on intimate terms
with the “riffraff” (awbash) of al-Karak and requested that he come to Cairo. His
anger towards his son was tempered when he saw how handsome the boy had

70Al-Magqrizi, Al-Suliik, 2:272 (li-yaqiim bi-amrihi . . . bal yumarrinahu ‘ald al-sayd wa-al-furiisiyah);
idem, Al-Muqaffd, 1:384 (li-yurabbiyahu wa-yumarrinahu “ald al-furiisiyah).

71 Al-Maqrizi, Al-Sulik, 2:332; idem, Al-Muqaffd, 1:384. Maliktamur officially received his new
title and charge on 10 Ramadan/17 June and left for al-Karak on the same day, without Ahmad.
See idem, Al-Suliik, 2:333. His deed of nomination is found in al-Qalqashandi, Subh al-A‘shd,
12:223-25 (read Maliktamur al-Nasiri instead of Tuluktamur al-Nasiri).

72Al-Magqrizi, Al-Sulitk, 2:333; idem, Al-Mugqaffd, 1:384.

731bn al-Dawadari, Kangz al-Durar, 9:357; al-Magqrizi, Al-Suliik, 2:334-35. Ahmad’s title at that date
is not known, and from the quoted source, it might be inferred that he was made amir of ten, as al-
Magqrizi specifies that three amirs were promoted to this rank on the same day as Ahmad. On the
other hand, he was made amir of forty (tablkhanah) in 739/1339. See al-Shuja‘i, Al-Tarikh, 1:49.
74 Al-Magqrizi, Al-Suliik, 2:335.
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become, a fact from which it can be inferred that he had probably not seen him
for a long time.” In an attempt to redress Ahmad’s leaning towards men, he
married him to the daughter of one of his senior amirs, Tayirbugha, whose
health was declining. The contract was concluded on the same day as one for his
brother Ibrahim.”® The consummation took place a few weeks later, unusually
without any special ceremony.”” Ahmad was sent back to al-Karak, burdened
with a wife and gifts received from his father. Eventually, Ahmad succeeded in
regaining al-Nasir Muhammad’s favor: he protested against his stepfather, the
governor of al-Karak, which demonstrates that their relations were far from
cordial, or rather, that Ahmad was able to manipulate his entourage. Maliktamur
al-Sarjuwani was discharged from his office and al-Karak was given to Ahmad.”®
The unique source which reports this fact is not explicit and goes on to report
that an amir was appointed as the mentor of Ahmad in al-Karak.” From this, it
might be inferred that this amir was the new governor, but it actually seems that
Ahmad was appointed as governor of al-Karak—a fact generally ignored—with
an amir who received instructions to supervise Ahmad. This is supported by the
evidence provided in the copy of the “deed of appointment to the governorate of
al-Karak written down on behalf of the Sultan al-Malik al-Nasir Muhammad ibn
Qalawtin for his son al-Malik al-Nasir Ahmad.”® Once stripped of its rhetorical
metaphors, the text is very informative about al-Nasir Muhammad’s feelings
towards his son. The document stresses God’s blessings that favored the family

75 Al-Maqrizi, Al-Sulitk, 2:432; idem, Al-Muqaffd, 1:384.

76See al-Safadi, Al-Wafi, 8:86. On 20 Rabi‘ I 738/16 October 1337, according to al-Maqrizi (Al-
Mugqaffd, 1:384), or in Rabi‘ II 738/November 1337, according to al-Shuja“ (Al-Tarikh, 18) and
al-Maqrizi (Al-Sulitk, 2:432, who fixes it on the same day as in Al-Mugqaffd (20 Rabi‘ I 738/15
November 1337). Tayirbugha died a short time later (28 Jumad4 I 738/22 December 1337).
See al-Shuja‘, Al-Tarikh, 28. Ibrahim was married to the daughter of Jankali ibn al-Baba. See al-
Shuja‘, Al-Tarikh, 18.

770n 4 Jumada I 738/28 November 1337. See al-Shuja‘, Al-Tarikh, 18.

781t is not easy to understand whether this event took place on the same occasion of the marriage
or during another visit to Cairo. Al-Shuja“ (Al-Tarikh, 18) doesn’t say a word about the riffraff
episode, but places his nomination on the occasion of his marriage. On the contrary, al-Safadi
(A‘yan al-‘Asr, 1:370-71) speaks of two visits for each event. He reports that things started to go
wrong between Ahmad and his stepfather and that they were both conveyed to Cairo. The sultan
got annoyed with his son, and he let him reside in Cairo for a while until he sent him back alone
to al-Karak, without any governor (wahdahu bi-la n@’ib). This last element is in contradiction with
the evidence provided in what follows.

7 Al-Shuja4, Al-Tarikh, 18: wa-a‘td al-Karak li-Ahmad wa-a‘td ‘Al@ al-Din al-Taybars al-Zumurrudi
arba‘in faris wa-ja‘alahu n@ib Ahmad bi-al-Karak. Al-Zumurrudi was in fact his steward (ustadhdar).
See ibid., 47.

8Found in al-Qalqashandi, Subh al-A‘shd, 12:226-32. The text adds: “before he was made sultan.”
This is a later addition referring to his rule as sultan after the death of his father.
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with rule,® securing it in the genealogical tree of Qalawiin through his son
Muhammad.®? Allusion is then made to Ahmad through a pun on his lagab
(Shihab al-Din), where he is compared to a star (shihab) equal in perfection and
beauty to the moon. Al-Nasir Muhammad’s treatment of his son resulted from a
divine order to behave kindly to the reverent son. Consequently, he decided to
offer Ahmad what God had granted al-Nasir himself: a place in which to rule.®
By this act, al-Nasir Muhammad was following the righteous example of
Abraham, who had worked together with his son Isma‘il to build the Temple.
God had shown the sultan how lovely and commendable this design was, and
this was why he settled Ahmad in al-Karak during that period.®* Now, the
decision was taken to make him the ruler of this place with which he was
familiar and whose population showed him their affection.® Thus, the order was
decreed that he be appointed governor of al-Karak and al-Shawbak.®¢ The
sultan’s intuition (firdsah) would have to be confirmed by the results, but how
could it go wrong, given that Ahmad was the son and the grandson of noble
rulers, the one on whom hopes had been pinned to perfect the rulership before
he would completely take charge of it?® The deed then goes on with
recommendations and advice addressed to Ahmad for good ruling practices as
well as for good manners (undoubtedly an allusion to his preference for boys).
The document is revealing in that, at that date, al-Nasir Muhammad still had
trust in Ahmad: this appointment appears to have been a test which could have
been decisive in case the succession had to be modified, i.e., if the preferred son,
Aniik, were to die in al-Nasir Muhammad’s lifetime. It seems that Ahmad did not
seize the opportunity, either because he failed to realize the importance of this
test, or because he did not want to do it. Ahmad behaved badly, at least in the
eyes of his steward, al-Zumurrudi, and consequently in the eyes of his father. Al-
Zumurrudi sent a letter to al-Nasir Muhammad informing him that Ahmad had

811bid., 227: “wa-wahabana fi al-mulk al-nasab al-‘ali al-‘ariq wa-al-hasab alladhi huwa bi-al-taqdim
wa-al-tahkim haqiq.”

81bid.: “fa-fayya’and min shajarah hadha al-bayt al-sharif al-ndsiri al-mansiiri kull ghusn wariq.”
8Ibid.: “wa-awda‘na ladayhi ma awda‘ahu Allah ta‘ald ladayna: mamlakah murtafi‘ah muttasi‘ah li-
yartafi mahalluhu wa-yattasi¢ amaluhu wa-1a yadiq.”

84bid., 228.

81bid., 229: “hakkamnahu fi hadhihi al-niyabah allati alifaha wa-darrabahd wa-‘arafa umiirahd wa-
jarrabahd wa-istamala khawatir ahliha wa-istajlabahd.”

8Both fortresses were part of this mamlakah. For its geographical limits, see Maurice Gaudefroy-
Demombynes, La Syrie a I'époque des Mamelouks d’apres les auteurs arabes (Paris, 1923), 125-34.
87 Al-Qalqashandi, Subh al-A‘shd, 12:230: “wa-firasatund talmah nat@ij al-khayr min hadha al-taqdim
wa-siyasatund tuslih ma qaruba minnd wa-ma ba‘uda bi-ta‘rif ahkam al-tahkim wa-kayfa la wa-huwa al-
karim ibn al-karim ibn al-karim al-mw’ammal li-tamam al-su‘dud qabla an yu‘qad ‘alayhi al-tamim.”
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fallen in love with a young Bedouin boy named Shuhayb and that he spent most
of his time with him, drinking and dressing like an Arab. Ahmad was summoned
to Cairo where he arrived, together with Shuhayb, in Sha‘ban 739/March 1339.
He was coldly received by his father and then sent to the palace. Orders were
given to imprison Shuhayb and to recover the amount of money that he and his
father had received from Ahmad. Ahmad’s reaction was to sequester himself in
his room and refuse to eat. In the meanwhile, al-Nasir Muhammad had tried to
dissuade his son from continuing his relationship with Shuhayb, his envoys in
this delicate case being his two senior amirs Bashtak and Qawsiin. Both of them
tried to convince the rebellious son, threatening him with warnings of his father’s
determination, but to no effect. Ahmad preferred to stay with his boyfriend, even
rejecting his father’s proposal that he take one hundred of his own mamluks. In
the end, conscious of Ahmad’s stubbornness, al-Nasir bowed to the arguments of
his two senior amirs. Firm in his judgment that nothing good would come of this
son, he decided to resign himself: Ahmad was made an amir of forty, but he had
to remain in Egypt, his brother Abti Bakr being sent to al-Karak in his place.®
For the next two years, Ahmad seems to have kept a low profile, with Shuhayb
still in his close entourage, until 741/1341, when the latter was involved
in a conflict with a eunuch over a frivolous case of bird competition. Ahmad
championed his cause and the case reached the ears of the sultan, who confronted
his son once again by means of Bashtak and Qawsiin. The mediation ended in
the same way as in 739/1339: Ahmad refused to abandon Shuhayb. He was thus
exiled by his father to the fortress of Sarkhad,® but before he reached it, amirs,
al-Nasir Muhammad’s wives, and the harem spoke in his favor. Ahmad was called
back to Cairo, but in the meanwhile his father had ordered that his horses be
sold, and in the end he decided to send him back to al-Karak with al-Sarjuwani as
governor.” Clearly, in al-Nasir Muhammad’s mind, Ahmad was not to play any

8Al-Shuja“, Al-Tarikh, 47-48; al-Maqrizi, Al-Muqaffd, 1:384-85. Although the sources remain
silent about the appointment of Ab@i Bakr as governor of al-Karak on that occasion, it is highly
probable that he took the place of Ahmad not only as resident but also as governor. Both he and
his brother Ibrahim had been amirs of forty since 738/1337-38, a year before Ahmad. See below
under Ibrahim and Abii Bakr.

8He was accompanied by Maliktamur al-Sarjuwani, his stepfather, and al-Dawtidi, his lald. See
al-Shuja‘, Al-Tarikh, 97; al-Maqrizi, Al-Muqaffd, 1:385. In another source, it is established that
his father reached this decision because of indisputable evidence (bayyinat) he found; one must
understand this to mean documents. Unfortunately, their nature is not explicated, but the prospect
of a coup should not be rejected. See al-Maqrizi, Al-Sulitk, 2:515. By that time, Abii Bakr had
already been nominated as heir to the throne (see below).

P At the beginning of 1 Ramadan 741/18 February 1341, according to al-Shuja“, Al-Tarikh, 97, or
in Safar 741/August 1340, according to al-Maqrizi, Al-Muqaffd, 1:385. Meanwhile, Abti Bakr had
been called back to Cairo, hence the appointment of al-Sarjuwani as new governor. Al-Maqrizi,
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future role, at least not in his own lifetime; the order was given not to let him
make any decisions.’’ Ahmad did not leave his place of exile, enjoying life with
Shuhayb, not even when his father was at death’s door.

On his deathbed, al-Nasir Muhammad was urged—according to the sources—
by his amirs to designate his heir to the throne, as though he had not prepared
his successor. On that occasion, he is said to have rejected any solution in favor
of Ahmad, though he was his eldest surviving son:*? “As for Ahmad, who is in
al-Karak, do not let him cross [the soil of] Egypt; do not put him in charge of
anything, because he would cause the ruin of the state!”®®> Whether by intuition
or paternal feeling, al-Nasir Muhammad was convinced that Ahmad would not be
fit for the sultanate; on several occasions, he gave him opportunities to show his
mettle and in each case he was found lacking.

IBRAHIM THE PRODIGAL*

Younger than Ahmad and older than Abii Bakr,” Ibrahim was born between
719/1319 and 721/1320.°° The sources remain silent on him until he reached
his teens: in 731/1331, on 11 Rajab/11 July, he was sent by his father to al-
Karak accompanied by some amirs, among them the newly appointed governor,
Maliktamur al-Sarjuwani.®” Chroniclers are more laconic in his respect than with
Ahmad, as they do not explain why his father decided to send him there,*® but
it can be understood that his purpose was to provide Ibrahim with the same
military training as Ahmad. Ibrahim’s younger brother, Abii Bakr, joined him
some time later, and al-Safadi indicates that the residence of the three brothers
in al-Karak continued until they grew up (tara‘ra‘@i).*® In 735/1335, Ibrahim was

Al-Suliik, 2:515.

1 Al-Magqrizi, Al-Sulitk, 2:515: “wa-awsahu al-sultan alla yada‘ li-Ahmad hadith wa-la hukm bayna
ithnayn.”

22Ibn Qadi Shuhbah, Al-Tarikh, 2:133. It was Bashtak who pronounced Ahmad’s name. In some
way, the competition between Bashtak and Qawsiin was already visible, each one having a favorite
candidate.

% Al-Magqrizi, AI-Muqaffd, 1:389: “wa-amma Ahmad alladhi bi-al-Karak fa-la tada‘thu ya‘bur Misr
wa-la tuwallithu shay’an fa-yakiin sabab li-kharab al-mamlakah.” See also Ibn Hajar, Al-Durar al-
Kaminah, 1:315. Al-Magqrizi (ibid.) adds that the father’s intuition (firasah) was right and imputes
to Ahmad, when he was made sultan, the deterioration and the ruin of both the lands of Egypt
and Syria.

%4His prodigality, for which his father used to blame him, is reported by al-Shuja‘, Al-Tarikh, 34.
% Al-Safadi, Al-Wafi, 6:138.

%The name of his mother is ignored in the sources.

7 Al-Magqrizi, Al-Suliik, 2:332-33.

%8 Al-Magqrizi, ibid., uses the verb “agarra” (to establish).

% Al-Safadi, Al-Wafi, 6:138; Ibn Taghribirdi, Al-Manhal al-Safi, 2:159. In 732/1332, when al-Nasir
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conveyed to Cairo at his father’s request.'® It seems that al-Nasir Muhammad
had decided that Ibrahim was to remain with him at the citadel, together with his
brother Abii Bakr, who had also arrived in Cairo in the meanwhile, while Ahmad
had to remain alone in al-Karak.'°! A year later, on 9 Ramadan 736/21 April
1336, Ibrahim received the title of amir, and the two preferred amirs of al-Nasir
Muhammad, Qawsiin and Bashtak, organized the cortége and ceremony associated
with such an appointment for a sultan’s son.'*? In 737,/1336, al-Nasir Muhammad
proceeded further with his policy of creating a web of relationships between his
amirs and his children, both male and female. On 17 Muharram/26 August, a
marriage contract was concluded between his son Ibrahim and Tuquzdamur al-
Hamawi’s daughter.'® A year later, two similar contracts were made on the same
day, one for his brother Ahmad, and another for himself; this time, he was to get
married to Jankali ibn al-Baba’s daughter.!** A few weeks after the consummation,
his father decided that a third tie could be useful, and another marriage was
arranged with another of Tayirbugha’s daughters.'® Meanwhile, Ibrahim had just
been promoted to the rank of amir of forty together with his brother Abii Bakr.!%
This promising career was suddenly interrupted by smallpox; isolated from his
brothers for fear of contagion, and without a last visit from his father, he died on
25 Dhii al-Qa‘dah 738/14 June 1338.!% With his death, al-Nasir Muhammad lost
a possible candidate to succeed him.!®®

stopped in al-‘Agabah on his way to Mecca to perform the pilgrimage, Ibrahim is not mentioned
among the sons who were brought there by al-Sarjuwani; only Ahmad and Abii Bakr were meant
to take part in the trip. See al-Maqrizi, Al-Suliik, 2:355.

10 A]-Ydisufi, Nughat al-Nagzir, 272; al-Maqrizi, Al-Sulitk, 2:387. According to al-Maqrizi, Ibrahim
arrived in Cairo on Monday 3 Dhii al-Hijjah/25 July 1335, but this day fell on Tuesday, not
Monday.

101 Al-Safadi, Al-Wafi, 6:138; al-Yiisufi, Nuzhat al-Nagir, 272; al-Maqrizi, Al-Suliik, 2:387.

102 Al-Ydisufi, Nuzhat al-Nagir, 290; al-Maqrizi, Al-Sulik, 2:392. He was probably made amir of ten
at that time, because he received the higher rank (amir of forty) later.

13The marriage was consummated on 1 Rabi‘ I/8 October of the same year. See al-Shujaq, Al-
Tarikh, 3.

104Tn Rabi¢ II 738/October-November 1337 (consummated on 20 Sha‘ban 738/13 March 1338).
See al-Shuja4, Tarikh, 18 and 29. For Ahmad, see above (the dates do not really tally). It is
interesting to note that another of Ibrahim’s brothers, Yisuf, was married during the same year to
another daughter of the same amir. See al-Maqrizi, Al-Sulitk, 2:436.

105The marriage, probably never consummated, took place just before Ibrahim died. See al-Shuja‘4,
Tarikh, 34 and 33.

106Thid., 34.

107He was buried in his uncle al-Ashraf Khalil’s mausoleum. Ibid.; al-Safadi, AI-Wafi, 6:138; Ibn
Hajar, Al-Durar al-Kaminah, 1:68.

1081f the following words are to be trusted, Ibrahim was aware that he could have ruled at some
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TuE Last ResorT: ABG Bakr
When Abii Bakr was put on the throne, on 21 Dhi al-Hijjah 741/7 June 1341,
it is said that he was about 20, from which it may be inferred that he was born
around 721/1320. His mother, Narjis, gave her husband two other sons (Yiisuf
and Ramadan) who were Abii Bakr’s younger brothers. Nothing is known of his
childhood, either in the harem or after he left it. However, in 732/1332, he was
already in al-Karak with his brothers Ahmad and Ibrahim, whom he probably
joined in 731/1331 (the same year in which the latter arrived there). He thus left
Cairo at the age of about 10 to receive the same military training as his brothers.
These years are shrouded in mist; unless events that occurred there had an echo
in the capital, as with Ahmad’s debacle for instance, chroniclers ignored what
happened in this peripheral place. It seems that Abii Bakr’s teenage years were
different from those of his elder brother, as nothing is reported regarding him
before 735/1334. On 4 Rabi‘ I/4 March, Abii Bakr, who like his brother Ibrahim
had been brought back to Cairo, was granted the title of amir a year before the
latter was to receive this title.!® On that occasion, Qawsiin led a procession from
his stables up to the citadel, during which all the royal mamluks rode in attendance
of Abii Bakr, who was wearing the sharbiish. Apparently, Abti Bakr remained in
Cairo with Ibrahim, at which point his father made another decision that would
have an enormous impact on his career: he decided to marry him to Tuquzdamur
al-Hamawfi’s daughter. This was indeed a profitable day for this amir, as the
contract was concluded on the same day as Ibrahim’s with Tuquzdamur’s other
daughter.''? Incidentally, by that time, Tuquzdamur was probably already married
to Abii Bakr’s mother and one of his other wives was one of al-Nasir Muhammad’s
daughters.!'! The place where the contract was concluded (Qawsiin’s house)
demonstrates once more that these marriages between the sultan’s children and
his amirs and their children had implications beyond what is generally believed.
A few months later (12 Ramadan 737/14 April 1337), Abii Bakr was poised to
play a significant part in an attack against al-Nashw which could have cost the
latter his life. Abti Bakr’s name is mentioned as one of the potential enemies
engaged in the affair, but in the end, al-Nashw was not harassed. !!?

It has been noticed that Ibrahim and Abii Bakr had almost parallel careers
in their appointments and relationships. This was again true when Ibrahim was

time after his father: “ana amiit qablak aw atamallak ba‘dak.” See al-Shuja‘i, al-Tarikh 34.
19 Al-Yaisufi, Nughat al-Nagir, 236; al-Maqrizi, Al-Sulik, 2:379.

10 Al-Safadi, Al-Wafi, 10:252; al-Maqrizi, Al-Suliik, 2:407. For Ibrahim, see above.

WFor the latter marriage, see al-Maqrizi, Al-Suliik, 2:698.

1121bid., 422. The name provided is Absi Bakr ibn al-Nasiri Muhammad. See also Levanoni, A
Turning Point in Mamluk History, 75.
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made amir of forty: Abii Bakr was promoted to the same rank in the same year
(738/1337-38). During the following year (739/1339) al-Nasir Muhammad lost
any hope for Ahmad; he had been called back to Cairo and admonished to abandon
his boyfriend, but had refused and was ready to commit suicide if he was not left
in peace. In view of this, his father made the decision not to waste any more time
with this son and to send Abii Bakr in his place.!’* As had been the case with
Ahmad, this settlement in al-Karak, at a time when their father was already an old
man, can be considered a test. Aniik was still the first choice for succession, but
he needed a backup. The experiment does not seem to have been concluded: in
740/1339, after his brother Aniik had disappointed his father with his infatuation
for a singing slave-girl, Abti Bakr was invited to visit al-Nasir Muhammad. He
brought along a gift of more than two hundred thousand dirhams, but it soon
was discovered that this amount had been taken from the people of al-Karak in
the form of an unrefusable loan—those who opposed it had been killed.!!* Later,
Bashtak was asked to bring Aniik and Abii Bakr to al-‘Abbasah, where they all
stayed a few days before coming back to the citadel: no reason is given for this
retreat,!’® but in the end, Abii Bakr turned back to al-Karak, now his residence.
He remained there until 20 Dhii al-Hijjah 740/17 July 1340, when he returned to
Cairo at his father’s request, and the latter gathered his amirs and asked them to
take an oath in the form of a sworn covenant to support him (hilf) personally and
his son Abii Bakr, after his death.!'® The oath was augmented by generous gifts of
money to each amir according to his rank. The news of this official designation
put the city in a state of agitation.""” Interestingly, Aniik was still alive at that time
(he died a month and a half later), but it is reasonable to think that he was not
in good health. Backed up by an official appointment, Abii Bakr rode back to his
stronghold at al-Karak, expecting news of his brother’s impending death. The order
to present himself at the citadel of Cairo arrived in Rajab 741/January 1341; Abi
Bakr’s arrival, on the 24th/13th of the same month, was accompanied by another
gift of one hundred thousand dirhams for his father. On that occasion, al-Nasir
Muhammad gave orders to bring Abii Bakr’s units (his tulb and mamluks) from
al-Karak to Cairo, as well as all the revenues held in al-Karak.!'® Ahmad, on his

113A]-Shuja‘, Al-Tarikh, 49.

114 Al-Magqrizi, Al-Sulitk, 2:492.

115Tbid., 2:493.

1160n the oath as a form of designation in the Mamluk period, see Holt, “The Position and Power
of the Mamliik Sultan,” 241. The case is quite different here, as it took place before the sultan’s
death and in presence of the army (the amirs first, then the soldiers). Moreover, as shown by the
sources, they were paid for taking that oath.

117 Al-Magqrizi, Al-Suliik, 2:499.

118He also received the igta® of a Mamluk whose charge had been modified (Baha’ al-Din Aslam
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way to his exile in Sarkhad, was finally directed to al-Karak, where he was likely
to remain quiescent under the supervision of Maliktamur al-Sarjuwani, the newly
appointed governor.''® Clearly, Abti Bakr had to remain in residence in Cairo out
of necessity, as his elder brother was not to play any role in the succession. The
following months were marked by new signs of Abii Bakr’s preparation to succeed
his father: he was granted the fief of an amir, Bashtak was asked to look after his
interests and, consequently, the wafidiyah of Aleppo were put in his service, along
with other troops. The reason for all of this was clear: the old sultan wanted his
son to be prepared to rule.!? The effective nomination took place when al-Nasir
became convinced that he would not survive his illness. On 18 Dhi al-Hijjah
741/4 June 1341, on his deathbed, al-Nasir convened his senior amirs and his
royal mamluks and asked them to swear the covenant in favor of Abii Bakr. He
gave him his grandfather’s sword and conferred upon him the latter’s lagab (al-
Malik al-Mansiir).!* His last will was fulfilled three days later: the transfer of
power went smoothly, to the greatest surprise of the populace.'?

“I AM AwARE THAT NoTt ONE oF My CHILDREN Is FiT [FOR THE SULTANATE]”

The starting point of my investigation was to consider whether al-Nasir Muhammad,
who had a greater progeny than any other Mamluk sultan, consistently planned to
prepare his sons to succeed him on the throne. Given that Qalawiin himself was
succeeded by two of his sons (without taking into account a nominated son who
died well before he could rule), it is legitimate to ask whether al-Nasir Muhammad
ever thought of being succeeded by one of his sons, and if so, whether he did
anything in order to facilitate his accession to the throne and to compel his own
mamluks to accept an heir on the basis of genealogy.

Conscious of being the son of a mamluk himself, and thus a member of the
awlad al-nds (sons of the elite), al-Nasir Muhammad was fully aware that, in a self-
defining non-hereditary system such as the Mamluk sultanate, where legitimacy
lay more in merit than in genealogy, his desire to see one of his sons succeed him
on the throne would remain a vain wish if he failed to plan carefully. Preparation,
i.e., education and training (from a military point of view), but also the creation
of a network of faithful supporters, could constitute a decisive element in this
respect. Considering the biographical elements gleaned from what historians and

received the governorship of Safad instead) on 18 Ramadan 741/7 March 1341. See al-Shuja€q,
Al-Tarikh, 97.

1191bid.; al-Maqrizi, al-Sulitk 2:515.

120 A]-Magqrizi, Al-Sulitk, 2:517. Interestingly, it must be noted that Abii Bakr also married Aniik’s
widow during this period.

121Tbid., 2:523; Ibn Qadi Shuhbah, Al-Tarikh, 2:133; al-Shuja<, Al-Tarikh, 104-5.

122A1-Shuja1, Al-Tarikh, 107.
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chroniclers have deemed worthy of mention, we notice that several concordant
elements concern the sons who received such training (Ahmad, Ibrahim, and Abii
Bakr): residence in al-Karak, promotion, and marriages.

Ever since it was seized by the Ayyubids, the fortress of al-Karak had been
linked to the ruling sultan in Egypt. In the Mamluk sultanate, during the Turkish
period, this link was not weakened; on the contrary, several members of the
Qalawtinid family resided in the fortress on several occasions and under various
circumstances. Al-Nasir Muhammad himself was well acquainted with it—he
resided there on two occasions when his power was usurped by a rival. When
he regained power the first time, he had spent most of his teens in that place,
consolidating his ties with the inhabitants and the neighboring Bedouins, among
others. It is thus no surprise that he decided to send the sons who were the most
likely to succeed him to al-Karak, once they came out of the harem; their age was
between 8 and 10 and their stay there, far from the court, the harem, and the
intrigues, was meant as a formative exile during which each son must be trained
in horsemanship and hunting, according to the sources, and also educated in
the Mamluk way.'?®* As awlad al-nas, they would always lack khushdashiyah, the
fraternal ties that characterized the mamluks raised in the barracks, but at least
they could develop relationships with the mamluks put in their service. Among the
three sons, the one who best succeeded in creating a network of relationships was
Ahmad. However, his network relied not on the mamluks, but on the Bedouins
of the surrounding area: he dressed like them, he hunted with them, and he even
loved one of them. His link with al-Karak was so strong that he even refused to
leave it once he was chosen as sultan, and in the end, when he did leave it, it was
for a short period of two months, before he went back to the place where he had
grown up.'** Instead of khushdashiyah, Ahmad had developed ‘asabiyah!'* This
tribal network worked for several years, even after his deposition, but in this
context, it was the wrong type of network.

During his long reign, al-Nasir Muhammad is reputed to have introduced an
innovation generally regarded as detrimental to the Mamluk system: promotion of

123This formative role played by al-Karak had already been noted in 1976 by Muhammad ‘Adnan
al-Bakhit. The original work in Arabic was not available to me. The quote is from the German
translation: Alexander Scheidt, Das Kdnigreich von al-Karak in der mamliikischen Zeit (Frankfurt,
1992), 84-85. On al-Karak, see now Marcus Milwright, The Fortress of the Raven: Karak in the
Middle Islamic Period (1100-1650) (Leiden, 2008).

1240nce deposed, he proposed to remain in al-Karak as governor, considering the fortress as a
heritage received from his grandfather and father, where his brothers, sent in exile to Qiis by
Qawstiin, had to be sent in order to live with him. See al-Shuja<, Al-Tarikh, 147 (“inna hadhihi
qal‘at al-Karak hiya wirathah la-nd min abi wa-jaddi”).

125 Al-Magqrizi, Al-Mugaffd, 1:385 (“fa-kathurat qalat al-Karakiyin wa-tajamma‘ii khawfan ‘ald Ahmad
wa-‘asabiyatan ‘alayhi”).
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the awlad al-nds, a rather new category in Mamluk society, in the army. Promotion
regarding his own sons must thus not be considered an unusual practice. In each
case, with the exception of his preferred son, Aniik, who was presented as the
designated heir and immediately made amir of one hundred, they started their
career in the hierarchy at the lowest rank, i.e., amir of ten. They were then
promoted to the intermediary rank of amir of forty, but never to the highest rank.
These promotions must be seen in the light of the training mentioned earlier, but
also as answering to the necessity to link the eldest sons to the army, the senior
amirs, and the royal mamluks. The ceremonies that took place on each occasion
were orchestrated by al-Nasir Muhammad’s closest amirs (Qawstin and Bashtak).
In every instance, the sons wore a symbol of power, albeit one associated with
a previous ruler: the emblem of the grandfather, Qalawiin, whose mausoleum
was always the meeting point for the procession through the city. On the other
hand, it is reported that none of these four sons received a malik title. As a young
father, at the beginning of his reign, al-Nasir Muhammad had followed his own
father’s practice in attributing such a title to more than one son; his first two sons
were thus known to have received such titles. However, they died in infancy,
and it seems that al-Nasir Muhammad never applied this practice again. When a
contemporary chronicler, al-Safadi, mentioned that Abti Bakr and Ibrahim were
made amirs of forty, he stressed that they received neither a malik title nor a
lagab—they were just called “Sayyidi Ibrahim or Sayyidi Abii Bakr, the amirs.”!%
From this, it may be inferred that, in the eyes of a contemporary witness who was
fully acquainted with the Mamluk system by origin, a logical link existed between
such a promotion and the attribution of such a title to a sultan’s sons. The reason
why al-Nasir Muhammad no longer conferred the malik title is unknown, but
it might be for fear of losing his own power, or out of superstition (as already
stressed, two sons who received it died in infancy).

Marriages undoubtedly played another important part in preparing the way
for his sons to succeed him. “Al-Malik al-Nasir’s ingenious marriage policy,
reminiscent of the dynastic manoeuvrings of the house of Habsburg in fifteenth
century Felix Austria, created a network of dependencies and loyalties between
the sultan and his sons and daughters, on the one hand, and the senior amirs and
their offspring, on the other.”'? The effects of this marriage policy have been
considered questionable because the fathers-in-law of his sons were “outsiders,”
and as such they were devoid of khushdashiyah and thus unable to lead a faction

126 Al-Safadi, AI-Wafi, 6:138: “wa-lam yusamma ahad minhuma bi-Malik wa-la lugqiba bal kana al-nas
kulluhum yaqiiliina Sayyidi Ibrahim aw Sayyidi Aba Bakr al-umar@.”

127Ulrich Haarmann, “Joseph’s Law—The Careers and Activities of Mamluk Descendants before
the Ottoman Conquest of Egypt,” in The Mamluks in Egyptian Politics and Society, ed. Thomas

Philipp and Ulrich Haarmann (Cambridge, 1998), 66.



MAMLUK STUDIES REVIEW Vor. 13, no. 1, 2009 79

powerful enough to impose itself on Mamluk politics.'?® Whatever these effects
might have been if they were ever weighed, it remains that they created strong
ties in most cases which proved beneficial after al-Nasir Muhammad’s death.!®
One can take the case of Tuquzdamur al-Hamawi, who crafted numerous links
with the sultan; he was not only the husband of Narjis, the former concubine of al-
Nasir Muhammad and mother of Abii Bakr,'*° but he later married a daughter of
his master,'*! and two of his own daughters were married to the sultan’s sons Abii
Bakr (now his stepson),’*? and Ibrahim.'*® It is no wonder that he became Abii
Bakr’s n@ib al-saltanah when the latter was enthroned, as well as his strongest
supporter. One may wonder, once again, if these ties were not created to strengthen
the position of the sultan’s sons and to substitute for the lack of links between
these sons and the mamluks.'**

What went wrong? On his deathbed, al-Nasir Muhammad is said to have
advised his mamluks to obey his designated heir Abii Bakr on the condition that
he acted as a good ruler. If this proved not to be the case, they were urged to
depose him and replace him with any of the surviving sons (referred to as minors,
which they were), but under no circumstances should Ahmad be brought to Egypt
and put on the throne.'® Though the historian must remain cautious with the
sources, especially with alleged oral reports, it appears that in this particular case,
the substance of this advice was more than likely part of al-Nasir Muhammad’s
last will. The fact that this advice was repeatedly followed by mamluks who
were present on that occasion, when one of his sons had to be deposed, even
twenty years later, corroborates its historicity.'*® In pronouncing these words, al-
Nasir Muhammad put in the mamluks’ hands a double-edged sword. They were
indeed authorized to depose those sons who disrespected the mores of proper
rulership, but on the other hand, they were exhorted subsequently to enthrone

128Holt, “An-Nasir Muhammad b. Qalawiin (684-741/1285-1341): His Ancestry, Kindred and
Affinity,” 320-23.

129Gee Van Steenbergen, Order Out of Chaos, 82-85.

130 Al-Magqrizi, Al-Sulitk, 2:551.

1311bid., 2:698. At al-Nasir Muhammad’s death, eight of his daughters were already married. See
al-Shuja‘, Al-Tarikh, 111.

12 Al-Safadi, Al-Wafi, 10:252; al-Maqrizi, Al-Suliik, 2:407.

133 Al-Shujaq, Al-Tarikh, 1:3.

B4Later on, al-Nasir Muhammad’s scions by his daughters could even be considered as eligible
for rule. See Amalia Levanoni, “Awlad al-nas in the Mamluk Army during the Bahri Period,” in
Mamluks and Ottomans: Studies in Honour of Michael Winter, ed. David J. Wasserstein and Ami
Ayalon (London and New York, 2006), 100.

135Ibn Qadi Shuhbah, Al-Tarikh, 2:133.
16 Al-Shuja4, Al-Tarikh, 163; al-Magqrizi, Al-Sulitk, 2:709; Ibn Hajar, Al-Durar al-Kaminah, 2:289.
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another son. It would take forty years for this cycle to be broken. Aside from the
various reasons that could be invoked to try to explain why one faction could not
prevail over another and consequently seize power to the detriment of al-Nasir
Muhammad’s scions, it must be acknowledged that his last decision was his most
successful, the apex of a long and perhaps Machiavellian reign: he managed to
keep power within his family. In most cases, when one of his descendants was
deposed, whatever the reasons put forward, the mamluks routinely chose the elder
rather than the younger candidate, thus demonstrating that they were hoping
for a promising sultan rather than a puppet.'®” Moreover, for several decades,
al-Nasir Muhammad’s progeny supplied an almost endless reservoir of suitable
candidates to the sultanate; among the awlad al-nds, they constituted a separate,
privileged category, the asyad, the descendants of a sultan, the family of a ruler,
the members of a bayt, who not only formed a special unit inside the halqah, '*
but also had the right to reside at the citadel.'* It was not until almost a century
later, during Barsbay’s reign (in 836/1433), that al-Nasir Muhammad’s scions
were finally ousted from the citadel, together with the idle mamluks.!*’ Even in

1%7See Van Steenbergen, ““Is anyone my guardian . . .?” Mamliik Under-age Rule and the Later
Qalawtinids.” See also, for instance, al-Shuja‘, Al-Tarikh, 140 (Baybars al-Ahmadi’s reaction at the
nomination of Kujuk, still a child: “la yasluh illa man yakiin rajul kabir ya‘rif tadbir al-mulk”).
18Ulrich Haarmann, “Arabic in Speech, Turkish in Lineage: Mamluks and Their Sons in the
Intellectual Life of Fourteenth-Century Egypt and Syria,” Journal of Semitic Studies 33 (1988): 103;
idem, “Joseph’s Law—The Careers and Activities of Mamluk Descendants before the Ottoman
Conquest of Egypt,” 64.

198ee al-Sakhawi, Al-Daw’ al-Lami‘, 3:87, regarding Hajji ibn al-Ashraf Sha‘ban: “wa-amarahu bi-
igamatihi fi darihi bi-qal‘at al-jabal jaryan ‘ald ‘adat bani al-asyad.” According to al-Maqrizi, there
were more than 600 of them living in the citadel in the twenties of the ninth/fifteenth century.
They got revenues from various sources (salaries from the sultan and fiefs). See al-Maqrizi, Durar
al-‘Uqiid al-Faridah, ed. Mahmtd Jalili (Beirut, 2002) 1:572-73 (“wa-aqama fiman aqama min
Bani Qalawin bi-qal‘at al-jabal wa-la-hum fudil amwal wa-murattabat sultaniyah wa-iqta‘at wa-kana
yuqal la-hum al-asyad wa-balaghat ziyadatuhum ‘ald sitt mi’ah fa-lam yazal ‘adaduhum yaqillu wa-
maluhum yanqusu wa-sa‘duhum yadburu wa-jahuhum yadmahillu hattd sard ild diq ba‘d jah ‘arid
wa-dawalib kathirah li-i‘tisar qasab al-sukkar bi-bilad al-sa‘id wa-matabikh lil-sukkar bi-madinat Misr
wa-khuddam tawashiyah la-hum ‘adad kathir wa-amwal jammah wa-takhdimuhum ‘iddat mubdshirin
yu‘rafiin bi-mubashiri al-asyad li-kull kabir min al-asyad diwan mufrad.”) Besides this, the asyad were
awarded amirate ranks with suitable igta‘at. See Levanoni, “Awlad al-nas,” 100-1. The lands they
held were reintroduced in the iqta‘ system when Barqiiq instituted the diwan al-mufrad. See Ulrich
Haarmann, “The Sons of the Mamluks as Fief-Holders in Late Medieval Egypt,” in Land Tenure and
Social Transformation in the Middle East, ed. Tarif Khalidi (Beirut, 1984), 142-44.

140G8ee al-Maqrizi, Al-Suliik, 4:889-90 : “wa-muni‘a man baqiya min al-asyad awlad al-mulitk min
dhurriyat al-Néasir Muhammad ibn Qalawiin min suknd al-Qahirah wa-tulii‘iha wa-ukhrijii min diirihim
bi-ha wa-kanii lamma muni‘dt min sinin sakana aktharuhum bi-al-Qahirah wa-zawahirihd fa-dhalli
ba‘d ‘izzihim wa-tabadhdhalii ba‘d tahajjubihim wa-baqiya min a‘yanihim t@ifah muqimah bi-al-Qal‘ah
wa-tanzil bi-al-Qahirah li-hajatihda thumma ta“ad ild diriha fa-ukhrijii bi-ajma‘ihim fi hadhihi al-ayyam
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801/1398-99, some of them had been granted a stipend by Barqiiq on the sole
basis that they were part of the late sultan’s progeny.'*

In conclusion, we have seen that the issue of succession inside the Qalawiinid
house had been considered by al-Nasir Muhammad at a very early date. In order to
prepare his most promising successors for the throne, he chose to adopt a series of
measures that concerned most of these sons, measures mostly echoed by a “mirror
for princes” written contemporarily with these events. The main motive for such
preparation was the notion that, being sons of the ruler and thus awlad al-nds,
they would lack relationships, ties, and links with the most powerful mamluks, a
network of supporters, and qualities needed for rulership. If preparation was not a
guarantee of success, it should have helped these sons in any case. What al-Nasir
Muhammad probably failed to realize was that experience was also required to
be an effective ruler.

wa-muni‘d min al-qal‘ah fa-tafarraqi shadhar madhar kama fa‘ala abithum al-Nasir Muhammad ibn
Qalawiin bi-awlad al-mulitk Bani Ayyiib wa-kadhalik fa‘ala Allah bi-Bani Ayyiib kama fa‘ala abithum
al-Kamil Muhammad ibn al-‘Adil Abii Bakr ibn Ayyiib bi-awlad al-Khulaf@ al-Fatimiyin ‘wa-la yaglim
rabbuka ahadan’ [al-Kahf, 49].” The reference to a previous partial expulsion must be dated to the
end of 825/1422, at the beginning of Barsbay’s rule. See al-Sakhawi, Al-Daw’ al-Lami‘, 8:184.

41 See al-Sakhawi, Al-Daw’ al-Lami‘, 7:216, regarding Muhammad ibn Hajji: “salld ‘alayhi al-Zahir
Barqiiq bi-al-hawsh al-sultani min al-qal‘ah wa-qarrara li-awladihi wa-hum ‘asharah ratiban.”





