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DESIGNATING SACRIFICIAL ANIMALS IN GREEK RiTuaL NORMS!

For the ancient Greeks, sacrifice was the primary mode of communication with gods and heroes. Indeed,
apart from nourishment, it is in terms of homage and communication that one can understand the sacrifi-
cial acts performed by the worshippers.2 Among the different types of offerings selected for this purpose,
domestic animals are the most common in the preserved documentation. While a private individual could
choose from a wider variety of animals according to their own means, the selection of the animal is more
strictly regulated in the framework of an official and public sacrifice. In inscriptions called “Greek ritual
norms”, which are primarily official documents regulating public rituals performed in cities or demes, one
regularly finds details regarding the species, gender, age and colour of the animal to be sacrificed.? Since
the sacrificial possibilities are numerous, the vocabulary related to animals is rich and may lead to confu-
sion for the modern scholar.

The main goal of this paper is to analyse the terms referring to sacrificial animals in Greek ritual
norms in order to clarify their meaning and arrive at a better definition. Secondly, since these terms have
often been translated in an approximate way in previous research, I seek to offer the most appropriate trans-
lations in English. The objective is therefore to achieve a consistent use of the terms by scholars, reflecting
as much as possible the Greek usage. A precise philological understanding of the Greek terms related to
animals should provide a solid foundation for various studies, in particular for the investigation of which
sorts of animals were sacrificed and to which deities and heroes they were offered.

Although many studies on Greek animal sacrifice have been carried out in the last decades, the ques-
tion of correlations between sacrificial animals and divine recipients has been relatively neglected. Since
Stengel’s book, Opferbrduche der Griechen, a few scholars have addressed the issue, but their work was
either methodologically problematic — mixing Greek and Roman sources, treating inscriptions and texts
indifferently* — or clearly insufficient to understand the mechanisms of the association between sacrificial
animals and gods — not taking enough material into consideration, focusing on only one characteristic of
animals, etc.> I undertook a systematic analysis of this problem, based on all the relevant data available in
Greek ritual norms.® I collected approximately 1100 occurrences of sacrificial animals, attested in more
than 200 inscriptions from the whole Greek world,” dated between the end of the sixth century BC and the
end of the second century AD. The following discussion is based on all relevant inscriptions analysed there.
The specific texts quoted in this paper are therefore only examples to illustrate wider trends in the material.

First, I will discuss the vocabulary related to the four most common species in Greek ritual norms, i.e.
cattle, sheep, goats and pigs. Then, I will focus on terms denominating sacrificial animals without giving

1 This paper, written mostly during my postdoctoral research in Paris (Collége de France, Anna Caroppo fund), is adapted
from a section of my doctoral dissertation, which focuses on associations between sacrificial animals and divine recipients in
ancient Greece. The reflection on animal names conducted in the framework of this research is the result of a close collabora-
tion with the Collection of Greek Ritual Norms project. Abbreviations for epigraphical publications normally derive from the
list https://aiegl.org/grepiabbr.html. An exception here is the abbreviation CGRN, which corresponds to Greek Ritual Norms
in the aforementioned list. Unless otherwise specified, when an inscription cited in this paper is integrated in the CGRN, its
translation is taken from the website. When an inscription is not included in the CGRN, the translation is mine. I would like
to express my sincere gratitude to Jan-Mathieu Carbon, Gunnel Ekroth, Vinciane Pirenne-Delforge, Hamid Moein and Scott
Scullion for carefully proofreading this paper and for their valuable advice.

2 See Pirenne-Delforge—Prescendi (2011).
3 On Greek ritual norms, see Carbon—Pirenne-Delforge (2012).
4 Kadletz (1976).

5 See e.g. Brulé (2007), 255-281: goats; Bremmer (2005), Georgoudi (2016): pregnant animals; Ekroth (2014): castrated
males; Georgoudi (1988): young animals.

6 Pitz (forthcoming).
7 By “Greek world”, I mean mainland Greece, Aegean Islands, Asia Minor, Black Sea, Cyrene, Crete and Sicily.
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information about their species, i.e. what we may call the category of “generic animals”.8 Following this
analysis, a series of tables are provided, organised by species and summarizing the Greek terms and their
English translation. Besides the English translation, a French translation is also given for information.
Before discussing the terms related to animals in Greek rituals norms, it is essential to address the
methodology adopted for their English translation. Sometimes — and these are the most straightforward
cases — a Greek word designating a particular animal is properly reflected by only one word or expres-
sion. The terms designating young animals are a good example: in English, the young animals from the
bovine, ovine, caprine and porcine species are respectively labelled as “calf”, “lamb”, “kid” and “piglet”.
The same applies to most of the female adult animals: the female bovine is always called “cow”, the female
sheep “ewe” and the female pig “sow”. Similarly, “heifer” designates a young cow that has not yet given
birth, and the uncastrated male bovine, ovine and porcine are respectively labelled as “bull”, “ram” and
“boar”. Finally, the noun “wether” designates a castrated ram, while the expression “wether goat” labels
a castrated he-goat. In many other instances, more than one English term could translate a Greek concept
and a choice has been made among the English lexicon according to various criteria. As a first example,
the word “cattle” is usually employed to refer to several individuals from the bovine species (Bos taurus).
To mention only one animal from that species, the English lexicon has the very precise term “bovine”!0 or
the more common word “ox”. Though the term “bovine” is uncommon as a noun outside of the scientific
sphere, it has been preferred here because it is unambiguous, which is not the case of “ox” — the latter term
is frequently employed to designate more specifically a castrated adult male.!! In such a case, there is no
completely satisfactory solution and the criterion retained to select the suitable English translation is the
gender-neutrality of the noun “bovine”. For the three other species analysed in this paper, the configuration

LRI

is less complicated: it is not necessary to use the uncommon nouns “ovine”, “caprine” and “porcine” —
all elliptical adjectives — because the words “sheep”, “goat” and “pig” are sufficiently gender-neutral and
unambiguous.!2 As it has just been mentioned, the noun “ox” usually labels a castrated adult male bovine.
To designate such an animal, this word has been preferred to the term “steer” because, in British English,
the latter refers specifically to a young ox.13 Such a choice between two or more English translations also
occurs for the adult female goat, which can be called “she-goat”, but also “doe” or “nanny-goat”. “She-goat”
is adopted because it is common and unambiguous. The same uncertainty attaches to the uncastrated male
goat, which can be called “he-goat’, “billy goat” or “buck”. Here, the first term is adopted. To conclude this
methodological note, I would like to point out that translations of animal names adopted in this paper are
neither the only ones possible nor the best per se. The different translations have been carefully selected
according to various criteria, such as unambiguity, frequency of usage and coherence with the other con-
cepts translated.

1. Cattle, sheep, goats and pigs

1.1. Adult animals

1.1.1. Bodg, olc, af& and O¢

Some terms labelling adult oxen, sheep, goats and pigs are epicene, that is both masculine and feminine.
This is the case for Bodc, oic, i€ and b¢, which may describe castrated males or females. Identifying the
gender of the animals designated by such epicene nouns therefore depends on other elements present in
the sentence in which they are mentioned. The first way of knowing the gender of an animal designated by

8 In this category, only the terminology exclusively specific to animals will be considered. Adjectives such as éponv
(male), OnAero (female), téderog (adult) or yohaOnvdg (suckling) — also used in other contexts — will not be taken into account.

9 See OED, s.v. “cattle”.
10 Elliptical for “bovine animal”. See OED, s.v. “bovine”.
11 gee OED, s.v. “ox”.

12 Instead of “pig”, the term “swine” could have been chosen too. I am aware that, in such a case, the choice of one given
translation over another is rather arbitrary.

13 See OED, s.v. “steer”.
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an epicene noun is if the adjective Gponv (male) or OnAeio (female) determines that noun. For example,
in an inscription from Epidaurus (end of the 5th cent. BC) regulating the cult of Asclepius, the following
prescription is found: 161 AcoxkAamior Ovev Bolv €poeva xal hopovaoig | Bov Epoeva kot hopovdalig Bov
Oéle1av.14 Here, in the first two cases, the fodg is male, but the third one is female. Since there are specific
words in English to designate the castrated male and the female of the bovine species — “ox” and “cow” —,
these terms are adopted to translate fodg in the masculine and the feminine form respectively.

It is also possible to identify the sex of the animal if an adjective, a participle or a noun semantically
linked to the male or female gender qualifies or is apposed to the epicene noun.!5 For example, in the sac-
rificial calendar of the city of Kos (ca. 350 BC), an oi¢ kbovca is sacrificed to Athena Polias on the 20th
of Batromios: o oyton apépor ABovaion o[Alddt oig kvéoso.l6 Since the participle of ko means
“pregnant”, the oi¢ prescribed here is of course a female, and is called “ewe” in English.

Such cases — where an epicene noun referring to a sacrificial animal is qualified by the adjective dponv
or ONAela or by another term semantically linked to the male or female gender — are far from being the
most common in Greek ritual norms. Most of the time, the sex of an animal designated by an epicene noun
is exclusively known thanks to the gender of an article, a pronoun, an adjective and/or a participle with-
out any link with the male or female gender. For example, in the sacrificial calendar of Halasarna on Kos
(ca. 225-200 BC) one finds: éxkoudehcdron, Au TTolel év Aypomdit oiv | tédewv: ABdvor MoAddt otv |
teleiav.!7 In this case, the first oig is male, but the second one is female, as the respective endings of the
adjective téAg10¢, “adult”18 make clear. There is in English a term referring to the castrated ram, “wether”,
and a noun to label the female sheep, “ewe”. For that reason, we translate oig as “wether” when the word
refers to a male individual and as “ewe” when it designates a female.

As in the calendar of Halasarna, in inscriptions from the city of Kos, it is the gender of an adjective
that allows us to identify the sex of the animals designated as Oc. For example, whilst the animal prescribed
to Hermes Enagonios is a male — v ) éAdccmvog a&tov | dpoyuoy F—,19 those offered at the Alseia are
females — 1@V | Aaunoddpxov éxactog by i éAdocolvog dElov dpoyuay exotdy, Kol 6 drymvol@étog Hv
un éldocovog dElav dpoyuay £xatov.20 Since there is a specific English word to refer to the female pig,
“sow”, this translation is adopted when O is feminine. However, since no specific word is used in English
to name the castrated male pig,2! the expression “male pig” is employed when 0¢ is masculine.

The gender of an animal referred to by an epicene noun may also be identified thanks to its price.
This is only possible when a clear bipartition among animals of the same species, designated by the same
Greek word, can be established in a given location.22 Such a distinction between male and female animals
is attested for oic and oi€ in some sacrificial calendars from Attica?3 — without further details, the cheapest
animal is always the female. For example, in the sacrificial calendar of Erchia (ca. 375-350 BC), the oi
costing 12 dr. offered to Apollo Nymphagetes on the 8th of Gamelion is male, but the one costing 10 dr. sac-

14 CGRN 34, lines 19-22: “Sacrifice an ox to Asclepius, and to the male gods of the same temple, an ox, and to the female
gods of the same temple, a cow” (transl. CGRN, slightly modified).

15 Adjectives: évépyng (uncastrated, literally “having testicles™), éyxOpwv (pregnant, literally “impregnated”), éritef
and énitoxog (about to give birth), tpmtdtoxog (pregnant for the first time); noun: €yxvop (pregnant); participle: kvovco.
(pregnant).

16 CGRN 86, A, lines 56—57: “On the same day: to Athena Polias, a pregnant ewe.”

17 cGRN 151, lines 20—23: “On the 16th: to Zeus Polieus on the acropolis an adult wether, to Athena Polias an adult ewe”
(transl. CGRN, slightly modified).

18 On the meaning of the adjective té\e1og, see Brulé-Touzé (2008), 116—120; Pitz (forthcoming).
19 CGRN 147, B, lines 105-106 (ca. 250-200 BC): “a male pig worth no less than 50 dr.”

20 CGRN 167, A, lines 28-31 (Ist cent. BC): “Each of the lampadarchoi [should sacrifice] a sow worth not less than 100
dr. and the agonothetes [should sacrifice] a sow worth not less than 100 dr.”

21 The term “barrow” also exists, but it is obsolete except in certain dialects. Cf. OED, s.v.
22 Van Straten (1995), 181-186.

23 CGRN 52 (Erchia, ca. 375-350 BC); CGRN 56 (Marathonian Tetrapolis, ca. 375-350 BC); CGRN 84 (yévog of the
Salaminioi, 363/2 BC).
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rificed to the Nymphs on the same occasion and the same altar is female: 6ydon() iotoluévo, ATOAMwvL
Nupon[ylléter, Epyalow, oi&, AFE. | Nopeong, énh 16 adtod Blopod, i€ A.24 In English, the castrated
male goat can be designated as “wether goat” and the female goat as “she-goat”.

99 ¢ 99 ¢

To sum up, Bodc, oic, oi& and g should respectively be translated as “ox”, “wether”, “wether goat” and

99 ¢ 99 ¢

“male pig” when they refer to male animals, and as “cow”, “ewe”, “she-goat” and “sow” when they des-
ignate female animals. As mentioned above, the animals designated by the expressions “wether”, “wether
goat” and “male pig” are castrated rams, he-goats and boars.2

Sometimes nothing in the text allows us to identify the gender of the animals designated by Bodg,
oic, i€ and Oc. For example, in the sacrificial calendar of Miletupolis (ca. 350-250 BC), it is stated:
[Zlxipogopidvog vovpmvion TABvion oig, | évéant Agpoditnt ik, | tetpakondexdant At TToAel Bodg.26
Likewise, in the dossier of the regulations of the yévog of the Salaminioi in Attica (363/2 BC), a 1¢ is pre-
scribed to several deities, including the hero Eurysakes: 6y86et éni 8éxo Edpuodxer bv AAAA27 In such
cases, where the gender cannot be identified, Bod¢ should be translated as “bovine”, oig as “sheep”, oi& as
“goat” and v as “pig”. Indeed, these English terms are relatively gender-neutral and they properly reflect
the fact that, in Greek, the sex of the animals is not identifiable.28

The reasons why the gender of an animal denominated by an epicene noun cannot be identified are
diverse, but the two following configurations are particularly frequent: 1) the epicene noun is not quali-
fied by any article, pronoun, adjective and/or participle;2° 2) the epicene noun is exclusively qualified by a
two-ending adjective.30 Moreover, when an epicene noun is qualified by an article, a pronoun, an adjective
and/or a participle without any link with the male or female gender and this noun is declined in the mas-
culine plural, it is impossible to know whether all the animals are males or if animals of both sexes are
designated by a “generic masculine”3! In such a case, the gender of the animals should also be regarded
as undetermined.

24 CGRN 52, E, lines 39-46: “On the 8th: to Apollo Nymphagetes, at Erchia, a wether goat, 12 dr.; to the Nymphs, at the
same altar, a she-goat, 10 dr.” (transl. CGRN, slightly modified).

25 On terms labelling uncastrated males, see below, p. 56—57.

26 CGRN 83, lines 5-7: “In Skirophorion: on the 1st, to Ilithyia, a sheep. On the 9th, to Aphrodite, a goat. On the 14th, to
Zeus Polieus, a bovine” (transl. CGRN, slightly modified).

27 CGRN 84, line 88: “On the 18th for Eurysakes a pig, 40 dr.”

28 As mentioned above, in Greek ritual norms, Bodc, oic, ai and O¢ usually seem to refer to adult animals, as opposed
to other terms exclusively employed to designate younger animals (on the latter, see below). In some instances, however, they
likely designate any individual of the bovine, ovine, caprine and porcine species, regardless of their age. See e.g. CGRN 17
(Thasos, ca. 475-450): Nopeniow kdmdAAovi Nopenyétnt 0 kol Gpolev Gu BoAnt tpocépdev: Siv o Bég 00dE xoipov,
“To the Nymphs and Apollo Nymphegetes bring to sacrifice a female and a male animal, whichever one wishes. A sheep or pig
(literally: a piglet) are not religiously permitted” (transl. CGRN, slightly modified).

29 See the two examples mentioned in n. 26 and 27.

30 See e.g. IG X1I 4, 68, lines 23-25 (Kos, 278 BC): 6%c01 11 AréMAmvt tén [TvBimt Bodv xpuodkepo drep | 1o TdV
‘EAAGvov cotnplag, “Sacrifice to Apollo Pythios a bovine with gilded horns for the salvation of the Greeks.”

31 See e.g. CGRN 204, lines 5—6 (Delphi, 160/159 BC): Buévtm S[¢ oli émpeintod Bode tpeic tekeiong it AndAiovt
xoi | 7o Aartol kol ton Aptéutt, “The epimeletai should sacrifice three adult bovines to Apollo and Leto and Artemis” (transl.
CGRN, slightly modified). In ancient Greek, the “generic masculine” seems to be a linguistic norm. See Luschnig (2007%), 51:
“In the plural the masculine is used for common gender (...). This is called the generic masculine. In tragedy, even a woman
speaking of herself in the plural will use the masculine.” Cf. also Ar. Nub. 658—667. In this passage, the joke seems to be that,
according to Socrates, a feminine form should be created for all animals whilst in Greek they are generic masculine forms. It
should also be noted that, in literary texts, the feminine is often used to designate some animals when they are mentioned in
the plural, particularly when the reference is to herds. This can probably be explained by the fact that herds still consist mostly
of females — only a few males are needed for breeding. Cf. Georgoudi (1990), 233-234; Franco (2014), 241, n. 94. However,
since herds are not mentioned in Greek ritual norms as sacrificial animals, it can be assumed that the epicene nouns declined
in the feminine plural exclusively refer to females, whereas those declined in the masculine plural could include both males
and females.
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1.1.2. TIpoBatov
Regarding the ovine species, in addition to oig, the noun mpbBartov is also attested in Greek ritual norms.
This word is found, for example, in the Eleusinian accounts of the year 329/8 BC: iepomotoig £y BovAfic 6cov
0 dfjpog £raev 100 mpoPdtov Kol Thg aiyodg £xdotov AAA | lepelmv TETTOPAKOVIO TPV, KEQAAOLOV
XHHIFAAAA 32 Here, and this is almost always the case, tp6Batov seems to be a synonym of oic.33 Since
there is no further detail about the gender of the animal in this inscription, tpoBatov should be translated
as “sheep”. However, in a decree from Ilion (2nd cent. BC), the mpoPatov offered to Zeus Polieus is explic-
itly qualified as &ponv (male): [ropn]edoon Bot OnAelon koi mpoPdtmt Eppevt, “Conduct a procession with
a cow and a wether.”34

Although mpéBotov usually seems to be a synonym of oic, in some instances, it likely refers to an ani-
mal belonging to the category of small livestock, that is to say either a sheep or a goat.35 This appears to
be the case in two drorypagad from the second century BC, both from Asia Minor. In the dossier of regula-
tions concerning the cult of Athena Nikephoros at Pergamon (probably after 133 BC), the sum given by the
tepovopot to the vewkopog is different depending on whether the sacrificial animal is a pig or a tpoPortov:
8ed00 B0 amd 10D VOV ToVg Kot' EviaTtov Tasloopévoug tepov[d]uovg napalapuPavovtog to TIOéueva
déplu]ato b6 OV Budviov kol TwAodvioag d1dovor vemkdpor [V]og pev =, Tpofdtov 8¢ HuiwPeALov.30
Likewise, the amount of money given to the gatekeeper of the citadel depends on the animal sacrificed on
the acropolis: T®v & €v Tht dkpot Bvopévov kol TLAlpdt Thg drpog, Boog uev ..., tpofdtov 8¢ ...37 In
the contract for the sale of the priesthood of Dionysus Phleos at Priene (2nd cent. or perhaps ca. 130 BC),
it is stated that the purchaser shall provide cakes of different sizes depending on whether a bovine, a
npdBartov or a suckling animal is sacrificed: mopéEetan 8¢ OO0, 0OAdC, AMPovaltdy, Edatpa, Bot ey ék
TeTopTénG, TpoPdtmt 8¢ | ¢€ Nuiéktov, yolabnvin 8¢ &y 800 yowvikwv.38 In all of these cases, tpoPotov
could be translated as “ovicaprid”, in order to reflect the fact that it labels either a sheep or a goat.

1.1.3. Iepelov Boikdy, iepetov npoPatetov/unietov, iepelov oiyetov and iepetov LIKOV

Besides Bodc, oig, mpdPatov, oif and Vg, one also finds in ritual norms expressions composed of an
adjective related to the species — Boikdg, npofdteloc/unieiog, aiyelog, vikdc —, and of the noun iepelov,
which highlights the sacrificial status of the animal.3° In order to reflect the Greek as much as possible,
tepelov Poikov should be translated as “bovine sacrificial animal”, iepelov npoPdrtetov/unAdetlov as “ovine
sacrificial animal”, iepelov olysiov as “caprine sacrificial animal”, and, finally, iepelov ikOv as “por-
cine sacrificial animal”. Such expressions are only attested in documents later than the end of the third
century BC. For example, in the city of Miletus (ca. 129 BC or shortly after), the oicouvntng sacrifices
a lepetov Poikdv to the People of Rome and to the goddess Rome on the 7th of the month Thargelion:
100 | 8¢ BapynAidvog unvog i £Rdoun Bvéltw 0 aiovuvitng tdL ANue Tt Popoilov kot tf Pount

32 J Eleusis 177 col. 2 fr. b lines 418—420: “To the hieropoioi of the boule, the sum the people have ordered for each sheep
and she-goat: 30 dr.; forty-three sacrificial animals, total: 1290 dr.”

33 As far as I know, tpéParov and olg are never used in the same ritual norm. In his treatises on animals, Aristotle almost
systematically uses npdBortov — and not olg — to refer to a sheep, alongside the terms BoYg, o1& and Ug.

34 CGRN 186, line 21 (transl. CGRN, slightly modified).

35 Chandezon (2003), 34-35, and esp. 38, n. 96: “A I'époque impériale npdPartov retrouvera parfois ce sens général que
les inscriptions n’attestent plus avec certitude a partir du 1v¢s. a.C.”

36 CGRN 212, lines 22-25: “May it be decided that with immediate effect the annually appointed hieronomoi who take
the skins deposited by those offering sacrifices and sell them, shall give to the neokoros 2 obols for a pig and a half-obol for an
ovicaprid” (transl. CGRN, slightly modified).

37T CGRN 212, lines 26-27: “From the animals sacrificed on the acropolis, to the gatekeeper of the citadel, (uncertain
amount) for a bovine and (uncertain amount) for ovicaprid” (transl. CGRN, slightly modified).

38 CGRN 176, lines 10—12: “He shall provide the burnt-offerings, barley-corns, incense, cakes, a quarter (of a medimnos)
for a bovine, a hemiekteus for an ovicaprid, two choinikes for a suckling animal” (transl. CGRN, slightly modified).

39 On the etymology and the meaning of iepeiov, see below. As was the case for tpéBarov and oic, iepeiov Boikdv is not

found together with Bodg in the same ritual norm, or iepelov mpoBdretov/ufAetov with oig, or iepelov afyetov with of&, or
iepelov vikodv with .
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tepelov téletov Poixov.40 On another occasion, the offering consists in a igpetov LIKOV: 100 d& unvog 100
Bow|[§]poidvog i dxtokadekdrn Ovl[étjocav ot Tevinkovia apyovteg tepiilfov téletov vikov.A! An
inscription from Lycia (2nd cent. BC) related to the funerary foundation of Symmasis mentions the sac-
rifice of either a iepelov ofyetov or a iepelov mpoParteiov to the hero of Symmasis and his wife Mamma:
Bhcovowv 8¢ del kot Evicntov ofi] aipovuevol Gpyovieg ToD Kowvod Tdv XoAKEmv Hpwt ZUUUOG10G
kol Moppog ént tod 18puBncouévou L adtod Popod tepelov aiyeov (M) npoPfdteov.42 While in this
inscription iepelov mpoPdreov seems to be a synonym of oic, this is not the case for pjAetov iepeiov in
the contract for the sale of the priesthood of Dionysus Thyllophoros on Kos (ca. 200—-150 BC), where it is
stated: t@v 8¢ Buo[uélvjov iepelmv @t OvALoedpmL Atoviomt d1ddte yép[n | @] Bbovoo & iepfi TOV
uev uniet[o]v tepetwv kot teletolv | olkédog kol dépuo ko tproPolov, TV ¢ Etédwv kepal[AJoy kot
nodag kol dépuor kot 6BoAGY, VO de orkédog kot | [tplidPolrov, xoipiov d¢ kepalav kal modag kot
0BoAGV, | [Bloog 8¢ oxédog kol dépua kol dpayuav.43 In this context, the expression unietov iepetov like-
ly refers to small livestock, that is to say either a sheep or a goat, and is therefore translated as “ovicaprid”.

1.1.4. Todpog, kp1dg, Tpdyog and Kdmpog

As we have seen, the epicene nouns Bodg, oic, o€ and Oc, when they are identified as masculine, refer to
castrated males. To designate uncastrated males,** the terms todpog, kpiog, Tpayog and kd&mpog, which
are of course exclusively masculine, are employed.*> There are specific English words to label full males
of the bovine, ovine, caprine and porcine species, and these terms are adopted here: tobpog is translated

40 CGRN 248, B, lines 26-33: “On the 7th of the month of Thargelion, let the aisymnetes sacrifice to the People of Rome
and to Rome an adult bovine animal” (transl. CGRN, slightly modified).

41 CGRN 248, B, lines 37-41: “On the 18th of the month of Boedromion, let the fifty archons sacrifice an [adult] porcine
animal” (transl. CGRN, slightly modified). In an inscription from Keos (CGRN 105, ca. 205-180 BC), the following prescription
is found in lines 8-9: &v &€ Tt kol L&Uvov B, pn TpecPitepov évicvoiov kot eyu[n]ivov. Here, since precisions about age
are mentioned, it can be assumed that bapwvov refers to a porcine sacrificial animal — the word 1epetov would be implicit. If
this hypothesis is correct, the sentence should be translated: “If he sacrifices any porcine animal, it must not be older than one
and a half years.” Nevertheless, the syntax of the sentence is remarkable — av 8¢ kol vauvov 80t would be more expected.
Moreover, the adjective bauvog is a synonym of Vetog (cf. LSJ, s.v.), which always designates the meat or something made of
an animal, and is, as far as I know, never associated with the noun iepetov. It is therefore quite probable that buvov refers to
supplementary meat for the banquet. In this case, the sentence should be translated: “If he sacrifices anything of the pig, it must
not be older than one and a half years.” This hypothesis seems to be reinforced by the fact that the main goal of this ritual norm
is to make sure that the banquet will be successful and that each participant will receive a sufficient quantity of meat. Indeed, in
lines 11-16, it is mentioned: mapéyetv 8¢ kot Selmvov ko otvov kol | TpaydAto kol TdAAS TévTo KOABG Kot Kpe®dV 6Tod[U]ov
KorTd | TOV Gvdpar dUe: iTdvTo un EAottov MM ko ék tdv éykolliev 0oo &v €y to iepela:, dokiudletv 88 To tepeio TovG
mpoPfodrovg | kol Tov Toiow Kol oy KApLKOL, Kod dplotacBor & kpéo kol TV ielpdv mpototacor, “He is to provide a
meal and wine as well as snacks and all the rest in a suitable manner, and a weight of meat for each man, being weighed raw, of
no less than two minai, and from the belly, all that the sacrificial animals have. The probouloi and the treasurer and the herald
must examine the sacrificial animals and weigh the meat and preside at the rites” (transl. CGRN, slightly modified).

42 parker (2010), B, lines 29-34: “And always each year the elected archons of the society of metal-workers shall sacrifice
to the hero of Symmasis and Mamma on the altar that he will establish a caprine sacrificial animal or an ovine sacrificial ani-
mal” (transl. R. Parker, slightly modified).

431G X1 4,304, B, lines 30-36: “From the animals sacrificed to Dionysus Thyllophoros, the female who sacrifices shall
give as perquisites to the priestess, from ovicaprids who are adult, a leg, the skin and a triobol; from (ovicaprids who are) year-
ling, the head, the feet, the skin and an obol, from a pig, a leg and a triobol, from a piglet, the head, the feet and an obol, from
a bovine, a leg, the skin and a drachma.”

44 On castration in ancient Greece, see Ekroth (2014).

45 See e.g. CGRN 130, lines 1-7 (Kamiros, ca. 300-200 BC): [0]evdansiov | vevpnviar | [Motetdavt todpov | [ulh
vemtepov | [¢]vicvtiov, kplov | mpathviov, xotpov | iepedg B0et, “On the first of the month Theudaisios: to Poseidon a bull not
younger than a year-old, a yearling ram, a piglet; the priest sacrifices them.” Although the noun kp1d¢ refers most of the time
to an adult animal, in this specific case — due to the presence of the adjective npatfiviov (yearling) — it seems to designate a
young animal. CGRN 56, col. 2, lines 17-18 (Marathonian Tetrapolis, ca. 375-350 BC): EAagnBoAidvog dexdtnt ioTopLé-
vo[v (?) Tt ént tdn] | porvteion tpdryog mappuéAag Al “In Elaphebolion, on the 10th, [to Earth at the] oracle, a completely black
he-goat, 15 dr.” CGRN 222, A, lines 33-34 (Andania, prob. 23 AD): dyéc0m 8¢ év o mounda kol 1o Bdpoto, kol Busdvim
(...) AnoAhovi Kapvelot kémpov (...), “The sacrificial animals are also to be led in the procession, and they must sacrifice (...)
to Apollo Karneios, a boar (...).”
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as “bull”, kp1og as “ram”, Tpdyog as “he-goat” and xdmpog as “boar”46 Several inscriptions contain both
oi¢ in a masculine form and kp16¢, which suggests that these terms have different meanings.4” It can thus
be assumed that a similar distinction applied to the nouns qualifying the three other species. However, it
is also evident that Bodg, oic, i€ and D¢ were occasionally used as synonyms for Tadpoc, kpLoc, Tpdyog
and xdmpog. This is the case, for example, in a decree concerning the festival of Zeus Sosipolis at Magne-
sia-on-the-Maiander (ca. 197/6 or 180s BC). In this inscription, the animal prescribed to the god is repeat-
edly called todpog, except in line 54, where it is called Bov¢.43 Nevertheless, it may reasonably be asserted
that such configurations were not very frequent. Even when they are qualified by the adjective &ponv, the
nouns Bodg, oic, o1& and b¢ usually seem to refer to castrated males.49

1.1.5. Apveidg and drtnyog

There are two other nouns used in Greek ritual norms to designate individuals belonging to the ovine and
caprine species respectively: apveldg and drtnydc. These terms refer to a male sheep and a male goat,
probably adult and uncastrated.>® Given that each of these terms is employed in only one ritual norm,3! it
is difficult to grasp their exact meaning.

46 The translation “boar” and not “wild boar” is adopted for kémpog because this term highlights the uncastrated status
of the pig, whether wild (Sus scrofa) or domestic (Sus scrofa domesticus).

47 See for example CGRN 14 (Gortyn, ca. 500—450 BC); CGRN 32 (Thorikos, ca. 440-430 or ca. 380-375 BC); CGRN 52
(Erchia, ca. 375-350 BC); CGRN 223 (Arkadia, ca. 450 BC).

48 CGRN 194, 1. 54: 1ov 8¢ Bodv Stav Bbowow (...), “When they sacrifice the bull” In a dossier of regulations from
Apollonia in Illyria (CGRN 40, ca. 405-375 BC), it is required to sacrifice oi[o]g évpyalc] to Enyalios (B, lines 5—6). The
uncastrated status of the animals is indicated by the adjective évopyng.

49 Ekroth (2014), 155: “A bous can be specified as &ponv or dppnv, male, and these terms presumably refer to an ox
rather than a bull because there is the term taOpog, which indisputably refers to a full male (...).” The sacrificial regulation
from Gortyn (CGRN 14, ca. 500-450 BC) — with kp1dc in line 7 and oig &ponv in line 8 — and an inscription from Arkadia
(CGRN 223, ca. 450 BC) — where one finds two certain instances of kp1dg (line 12) and eight of ofg Gpony (lines 7,8,12,17,18,
19,20, 21) — seem to confirm Ekroth’s hypothesis, although the species mentioned is not the same. Kp14¢ and oig éponyv do not
seem lexical alternatives determined by the provenance of the documents, and the diversity of locations where the expressions
Bobg dpony and oig &pony are attested is a further argument in that sense. On the interpretation of Bodg &ponv as “ox” and
not “bull”, see also Georgoudi (1990), 281. For his part, Van Straten (1995), 184, considers that an ofg Gpony is an uncastrated
animal: “So unless it was explicitly stipulated that the victim should be endrches, an ofs drren, or a krids, the sheep normally
sacrificed to gods would be wethers.” In Aristotle, Bo¥g &ppnv sometimes refers to a full male. Cf. e.g. Hist. an. 575 a 13-14:
Botg 8¢ mAnpol uev 6 dppnv £k wdg oxetag, Boivel 8¢ 6podpidg Wote cvuykauntesBor v Bodv, “The bull impregnates the
cow at a single copulation and his mounting is so vigorous that the cow is bowed down with it” (transl. A. L. Peck, Loeb). This
could also be the case of the Bodg dppnv offered to Kore in the deme of Phrearrhioi (CGRN 103, line 13, ca. 300-250 BC).
Indeed, given that Kore is closely associated with uncastrated males in Greek ritual norms (cf. Pitz, forthcoming), it is quite
probable that this fodg Gppnyv actually refers to a bull, and not to an ox.

50 According to Istros (334 F 23a Jacoby), four stages of growth could be distinguished in sheep — épfyv, évée, dpvetde
and Aewmoyvopwv. The term dpveirdg would refer to a three-year old ram: (Gpverdg) 8¢ kol 6 tprétng kpidg. For his part, Aelius
Dionysius distinguishes three ages of sheep. Cf. Erbse (1950), 104 fr. A 99: tpelg yop NAkion dpnv, duvog, dpverdg. Accord-
ing to Eustathius (schol. ad Od. 9.222, 1625), dttnydg is principally used by Ionian people to designate male goats of a certain
age. Arnobius (5.6) translates the term as Latin hircus, which suggests that it designated an uncastrated he-goat.

ST Apverde is mentioned in the sacrificial calendar of Athens (CGRN 45, A, fr. 1, col. 3, lines 3-5, ca. 403/2-400/399 BC),
in the Attic form dpveag: népmtnt [.2..] | €k v koo pive | [.2..] EpexBel dpvedc, “On the 5th [...] from the month-by-month
for Erechtheus a ram” (transl. S. Lambert, AIO 1189, slightly modified). Attnydg is attested in the inscription from Magne-
sia-on-the-Maiander previously mentioned (CGRN 194, lines 4651, ca. 197/6 or 180s BC): (...) mopiotavétocoy 8¢ kol ot
oikovopot ol év | Tdt unvi Tt Aptepicidve Tt dwdexatnt iepeia tpia, | [6] OOcoveY TdL T8 Al T ZwoimdAer kol Tht
Aptéudt | [t} Aevkoppunviit koi tét ArdAlmvi Tédt TTuBiot, tét pév | [Ad] kpiov g kdAMoTov, Tht 8¢ Aptéuidt olyol, 1@
8¢ AndAA[w]ivi &ttnydv, “Also, the oikonomoi should supply three sacrificial animals in the month Artemision, on the 12th,
which they will sacrifice to Zeus Sosipolis and to Artemis Leukophryene and to Apollo Pythios: to [Zeus] a ram as beautiful
as possible, to Artemis a she-goat, to Apollo a he-goat.” It is clear from a slightly later passage (lines 55-56, Tiv oiyc) that the
goat offered to Artemis is a female; similarly, the male gender of the dttnydg also appears to be confirmed in this passage: tov
8¢ kpLov kol v | adyor kol ToV drtnyov Stovepétoooy.
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1.2. Young animals
While the nouns and expressions discussed above seem to refer almost systematically to adult animals,>2
other terms are used to designate younger specimens from bovine, ovine, caprine and porcine species.

1.2.1. Mooyog and dGuoiig
To refer to young oxen, the nouns pocyog and dquoAig are used in Greek ritual norms. Mooyog likely cor-
responds to what is called “calf” in English. Since this word is epicene (0, 1), its translation varies depend-
ing on whether the animal is a male or a female. For example, in the dossier of regulations of the Labyadai
at Delphi (ca. 400-350 BC), the feminine article and the corresponding form of the adjective dyolog —
albeit of uncertain derivation and meaning — indicate that the animal is a female: ta.de ®a[v]lotog énédwmie
o Buyortlpt Bovmhyor té hepppfiivios kik toig Svmdexaidlo]lg xinonpoy xoi thu Mpoviediow Sdpportor
ol T T | Avketwt ddpuoto kol Tolv dyoday pooyov.53 However, in the dossier of the familial cult of
Diomedon on Kos (ca. 325-300 BC), nothing in the text allows us to identify the gender of the animal that
can be offered to Herakles and Diomedon: Bvovim 8¢ | [tin ‘HpokAet kol Atopédo[v]tt udoyov [1 ...].534
The noun pdoyog should therefore be translated as “female calf” in the first instance, but as “calf” — with-
out further precision — in the second one .53

The term ddpodig is also epicene,5¢ but it seems probable that, in Greek ritual norms at least, it always
refers to female animals. Indeed, all the identifiable deities who receive animals called dquoAig — whether
the noun is or not qualified by an article, an adjective and/or a participle in the feminine form — are god-
desses, and, in most cases, the sex of the sacrificial animals depended on the gender of the divinities to
whom they were offered.57 It can therefore be assumed that, in Greek ritual norms, dauaAig labels a female
that has not yet calved, namely a heifer.>8

Regarding the age of the animals designated by pdoyog and dauahg, it is difficult to know wheth-
er these terms are related to different stages in the growth of bovines — dduoAig perhaps referring to an
older animal than pdcyog — or not.59 Mdocyog and dapaAig are not attested together in a ritual norm but,

52 As mentioned above (n. 45), the joining of some of these terms with adjectives marking the age can qualify the specific
maturity of the animals. For example, although xp10¢, tpéyog and xdmpog most of the time refer to adult animals, when they
are qualified as six-month-old (for kdrpog) and yearling (xp1dg and tpdyog), they likely join the category of young animals.
See e.g. CGRN 63, lines 1-3 (Lindos, ca. 400 BC): Y aicwv[Bio]v évdelkdron Au ApoAd[y | kémpog e€aunvlog], “On the 11th
of Hyakinthios: to Zeus Amalos, a six-month-old boar.” CGRN 130, lines 8—13 (Kamiros, ca. 300-200 BC): ‘Irnokabeciog |
Bveton Ayproviov | évdekdron fj mpdltepov: kplov mpaltiviov tepevg | B0et, “During the festival of the Hippokathesia, on the
11th of Agrianios or earlier, a yearling ram is sacrificed (to Poseidon).” CGRN 158 (Kamiros, ca. 50 BC — 50 AD): [Tavéuov |
dexdron | Atovooot | tpdyov | mpotiviov | [ieplonotfot | B0ovt], “On the 10th of Panamos, a yearling he-goat to Dionysus; the
hieropoioi [sacrifice it].” Moreover, as it has been previously mentioned, for the animals designated by the terms &pveldg and
drtnyde, the age is difficult to grasp.

53 CGRN 82, D, lines 31-38: “Phanotos gave the following as a dowry to his daughter Boupyga: ‘the half-sheep, (the)
female kid from the twelve-animal sacrifice, the skins (of the sacrifices) for Pronaia, the skins for Lykeios, and the female
leading (?) calf’” (transl. CGRN, slightly modified).

54 CGRN 96, A, lines 25-26: “Let him sacrifice [to Heracles and Diomedon)] a calf [or ...].”
55 As far as I know, the Greek ritual norms do not attest udoyoc in the masculine form, i.e. a “male calf”.

56 This noun is attested in the masculine in Dion. Hal. Anz. Rom. 1.39 (sacrificial context) and in Hellanikos (4 F 111
Jacoby).

57 Pitz (forthcoming).

58 See e.g. CGRN 205, lines 9-10 (Antiocheia-ad-Pyramum, ca. 200-150 BC): Bv0fvon 8¢ | tijt te ABnvén kol Opovoion
gxotépor dduaiv ypuooképw, “A sacrifice should be made to Athena and Homonoia, for each (goddess) a heifer with gilded
horns.” It seems unlikely that dcpodg could sometimes refer to a young female of another species, as Ekroth (2014), 155
asserts, giving as example the dossier of regulations concerning the mysteries at Andania (probably 23 AD). For this inscrip-
tion, we adopt the reading of CGRN 222, A, lines 34 and 69. A comma is added between ddpolv and 6Dv as well as between
ddpodv diethy and oVv because “ddpclig cannot be an adjective and, at any rate, the qualifier would be expected after the
animal”. Cf. CGRN 222 col. A, commentary on lines 68—73, following the proposal of Carbon (2012), 325-326.

59 In the corpus of Greek ritual norms, we do not find pdoyog qualified by an adjective marking the age. However, the

qualification of ddpoAic by the expression un vedtepog €viowtiov, “not younger than a year-old” (CGRN 109, lines 7-9,
Kamiros, ca. 300-200 BC) and by the adjective dietfc (CGRN 222, line 69, Andania, probably 23 AD) suggests that a female
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in Kos, they are found in documents from the same period (second half of the 4th cent. BC).%0 This could
suggest that they label animals of different ages.6! Nevertheless, nothing prevents these terms having been
employed interchangeably.62

1.2.2. Apnv and quvoc/dpuvi
To refer to a young sheep, which is called a “lamb” in English, the noun ¢pnv as well as the terms duvog
and ¢auvn are used in Greek ritual norms. Apfyv is an epicene word and so its translation varies according
to the gender of the animal to which it refers. For example, the animal prescribed to Herakles in the sac-
rificial calendar of Kos (ca. 350 BC), given the adjective in the masculine following it, is a “male lamb’:
tptton dvopévou HpaxAet é¢ Kol[..2..|N dpnv xowtdc.03 By contrast, the one offered to Hera Thelchinia in
the deme of Erchia (ca. 375-350 BC) is a “female lamb™: dexdrtel mpotlépat, “Hpo OeAlyvion, éu IMéylot
"Epyu@ow), dpva mloppédaivoy, old eopa, IMH4 In the contract of sale for the priesthood of Meter Phry-
gie at Priene (2nd cent. BC), it is impossible to identify the gender of the animals sacrificed to Hermes and
Zeus: ‘Epufj 8¢ kot Zavi apvag 600.9 Here, apnv should simply be translated as “lamb”, a gender-neutral
term. In Kos, in a regulation concerning priesthoods (ca. 350 BC), a female lamb and a male lamb are men-
tioned but, in this document, they are designated by the nouns duvog and vy .66

As is the case for pécyog and ddpoiig, the difference between dpnv and duvoc/cuvn is not entirely
clear. These terms are attested together in several inscriptions,57 which allows us to assert that they do not
constitute regional variations and to assume that they actually differ from one another. This could there-
fore confirm the opinion of some scholia and lexicographers, according to which there was a difference
of age between &pnv and quvog, the second referring to an older lamb.68 However, while apnv certainly
designates a very young lamb in some inscriptions,® it can also label an animal having reached a certain

bovine may be called duoiig from the age of one year onwards — if not somewhat before the age of one year—until she has
calved for the first time. After having calved, she is called Bodg, “cow”.

60 Moéoyog: CGRN 96, A, lines 25-26 (ca. 325-300 BC). Aduaiic: CGRN 86, D, lines 5-6, 22, 26-27 (ca. 350 BC).

61 The poetic term néptic could be a synonym of pdoyoc. In Theoc. Id. 175, ndptic and &g are coordinated by xoi.
Moreover, the schol. ad loc. explains that ndptig designates a younger animal than d&uoAig.

62 In his treatises on animals, Aristotle uses pdoyog to designate both a very young animal (two- or three-month-old) and
a yearling bovine. Cf. Arist. Hist. an. 546 b 12; 632 a 13-15. In Hist. an. 632 a 14-15, néoyog and doudAng — an equivalent of
Sdwotg which is always masculine — are used as synonyms: ot puév odv pécyol Extéuvovton éviabotol, ei 8¢ pun, aioyiovg
Kol AdTToUg YivovTat. ol 8¢ daudAat Extéuvovton TOv Tpodmov todTov (...), “Now calves are castrated as yearlings, otherwise
they become uglier and smaller. The young bulls are castrated in this way (...)” (transl. D. M. Balme, Loeb).

63 CGRN 86, B, lines 8-9: “On the 28th: to Herakles at Kol...] a male lamb, burned (whole).”

64 CGRN 52, A, lines 6-11: “On the 20th: to Hera Thelchinia, on the Hill at Erchia, a female lamb, all-black, no take-
away, 7 dr.”

65 CGRN 175, line 5.

66 CGRN 85, B, line 65: [..2..] duvéy kol dpvov ko [..2..]. In Greek ritual norms, dyivii always seems to designate a young
female sheep. Contra Ekroth (2014), 155: “Female lambs could be labelled &uvn —a term that perhaps also covered ewes, which
otherwise can be specified as olg OhAeto.”

67 See CGRN 26 (Athens, ca. 423/2—-404/3 BC); CGRN 32 (Thorikos, ca. 440—430 or ca. 380375 BC); CGRN 52 (Erchia,
ca. 375-350 BC); CGRN 156 (Mykonos, ca. 230-200 BC).

68 Cf. above, n. 50. See also Georgoudi (1988), 78, who claims that, according to lexicographers and grammarians, the
category of young animals seems to be divided into two main subcategories — whose borders, however, are not clear: the new-
born animals (vedtota) and the yearling animals (évievdo1a). For sheep, goats and pigs, such a distinction could be seen in the
following groups of terms: &pnv and quvoc/duvn, Epreog and yiuopog/yinonpo as well as xotpog and délpaé, the first word
of each category referring to new-born animals and the others to yearling animals. According to Chantraine (1955), 17, whilst
&pnv would be a general term, duvog would have become specialised and designate the yearling lamb.

69 See CGRN 81, lines 16—18 (Thebes-on-the-Mykale, ca. 350 BC): ¢épetv 8¢ kol tovg té | TpdParto. Béokovtog dmd Thig
nolpvnlg dpva, elav mévte 1éxmaot, “Those who pasture sheep are to bring a lamb from their flock, if five (ewes) have given
birth (in season).” This sacrifice occurs in Thargelion (May—June) and the sacrificial animal is a baby lamb born during the
lambing season (spring).
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maturity.” Following this observation, it becomes possible that the distinction between &pfv and duvog/
auvn does not concern the age of the lamb. Moreover, the fact that the price of the female lambs designated
respectively as apnv and quvn in the sacrificial calendar of Erchia (ca. 375-350 BC) is the same (7 dr.)
seems to reflect this view.’! In the current state of knowledge, it therefore remains impossible to understand
the exact nature of the difference between dpnv and Guvoc/duvi.

1.2.3.”Ep1pog and yipopoc/xiponpo.

Young goats, which are called “kids” in English, are designated as £pipog or yipopoc/yincipo. The noun
£p1pog is epicene and should be translated differently depending on whether the animal is a male or a
female. For example, in a fragmentary sacrificial calendar, perhaps of a yévog from Athens (ca. 475—
450 BC), the €prpog offered to Dionysus, given the adjective in the masculine form following it, is a “male
kid”: Arovio[ot | | Eppog : kprtdc.’2 However, in the deme of Isthmos on Kos (ca. 200-150 BC), due to
the presence of the demonstrative pronoun in the feminine form after the lacuna, the animal sacrificed to
Aphrodite Pandamos is probably a female: [évartor Aepodi]ton Moavddauwmt Epleoy - - - - - - - - | todtoy
B0er iépelto ko 1epa mapéxet].”> Sometimes, as in the sacrificial calendar of Phyxa (ca. 250-200 BC), in
the passage concerning the cult of Apollo Oromedon, the gender of the young goat called €pipog cannot
be identified: AnoAAwv : Qpopéldo[vtt —] €prpoc.’# In such a case, Epipog should be translated as “kid” in
order to maintain in English the uncertainty about the gender of the animal observed in Greek.

The terms yipopog and yipoupo are coined on the noun yewwav, “winter”. According to Hesychius,
£prpoc, defined as a young kid born in the spring, must be opposed to yipopog, born in the winter, therefore
older than the €pipog.’5 The terms £prpog and yipoapoc/yinoipo are not used together in a ritual norm.
However, these nouns are attested in inscriptions from the same location and the same period: Lindos, in
the third century BC.7¢ As in the case of pooyog and ddpoAic, such a configuration could suggest that
these terms have different meanings, but it does not prevent the inference that they could have been used
as synonyms. The analysis of these terms in Greek ritual norms as well as in Aristotle’s treatises seems
to confirm that £prpog refers to a very young kid, whilst yipopog and yipoupo designate older animals.””

70 See CGRN 146, lines 22-25 (Phyxa, ca. 250-200 BC): Aypraviov : Syopnvia[i | “Hpan é¢ ITohag : &pva : odlk
amogopd. : mopevovtall] | teAéav — évartan : € eikaldog : “Hpon : é¢ Aualut[d]v : dpva odx drogopd | : mopedovton :
teléalv ], “In Agrianios: on the 15th, to the Hero at Pylai, a female mature (?) lamb, no take-away, they go (to the meat-distri-
bution). On the 22nd, to the Hero at Hamaxitos, a female mature (?) lamb, no take-away, they go (to the meat-distribution).” In
this passage, dpfv is qualified by the adjective télelog. An animal qualified as téAetog has reached the acme of its age group.
For a young animal, this likely means that it is not a new-born anymore and that it has reached a certain maturity — but not the
full maturity of an adult. Cf. Brulé-Touzé (2008), 120; Pitz (forthcoming).

7L CGRN 52, A, lines 6-11: Sexdrer npotlépat, “Hpon Oehlywiot, éu Méylot Epxu@ow), dpvo tlopuédovay, old gopd,
I"HF, “On the 20th: to Hera Thelchinia, on the Hill at Erchia, a female lamb, all-black, no take-away, 7 dr.”; B, lines 14-20:
Bo[nd]powdvolg tetpddt icltapévo, Baoildet, Epyia(ow), aulvi Aevkn, oAdlkawtog, vnedliog, M, “In Boedromion: on
the 4th, to Basile, at Erchia, a white female lamb, to be burned whole, wineless offering, 7 dr.”; lines 26-31: Toun@vog |
gvarmt iotalpévo, 'Hpooovlplotg, éu noAler Epyiaow(v), Aldnvau, duvi, MR, “In Gamelion: on the 9th, during the Herosouria,
on the acropolis at Erchia, to Athena, a female lamb, 7 dr.”

72 CGRN 21, lines 17-18: “To Dionysus, a male kid, selected.”

73 CGRN 236, A, 1. 12-13: “On the 9th, to Aphrodite Pandamos, a female kid [...] the priestess sacrifices it and provides
the (supplementary) sacred offerings.”

74 CGRN 146, lines 14-15.

75 Hsch., s.v. Eprpoc’ 6 puepdg od, 6 év 1@ Eopt ouvopevog ... xinapoc 8¢ 6 év 1@ xewwdvt. See also EM, s.v. ylponpor
1 &v xeudvt texBeioa, olov Eva xedva Exovoa. Although he refers to this explanation of Hesychius, Robertson (2010), 282,
n. 10 claims that yipopog is a general term designating a he-goat of any age. However, he does not put forward any argument
to support his view.

76 See CGRN 116 (ca. 300-200 BC); CGRN 117 (ca. 300200 BC); CGRN 141 (ca. 250 BC).

77 The expression &pipog tpontdpBiog, mentioned in the sacrificial calendar of Erchia (CGRN 52, T, lines 46—47, ca. 375—
350 BC), suggests that the noun €pipog designates — at least in some instances — a very young kid. Indeed, the adjective seems
to indicate that the horns of the kid have not yet begun to bud. If this hypothesis is correct, tpontépBiog would refer to a very
early stage of kids’ growth, since buds grow on kids’ heads in the first days of their life or even sometimes appear from birth.
Cf. CGRN 21, commentary on lines 12-13; Pitz (forthcoming). The inscription from Thebes-on-Mykale previously mentioned
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The difference between £pipog and yiuapoc/yiponpo could therefore — as mentioned by Hesychius — lie in
the age of the kids. However, given that the terms yiuopog and ylpoipo are rarely attested in Greek ritual
norms and that some £pipot seem to be born during the winter,’8 it does not seem reasonable to make a dis-
tinction between £p1gog and yipopoc/yinaipo in the English translations. The terms yipopog and yipoupo:
should thus be translated as “male kid” and “female kid” respectively.”®

1.2.4. Xolpog, 6o and their diminutives

In Greek ritual norms, there are several ways of designating young pigs, which are called “piglets” in Eng-
lish. The most common noun is xo1pog. This word is both masculine and feminine, and should be translated
as “male piglet” when it refers to a male individual and as “female piglet” when it labels a female one.80
When the gender of the animal cannot be identified, xoipog should simply be translated as “piglet”3! this
English term being gender-neutral.

Three diminutives of xotpog are known: xopidiov (t0), yoiplov (1) and yoipickog (0). All of these,
which are rarely attested in Greek ritual norms, seem to have the same meaning as yoilpog or a very
close meaning. Xoipidiov is attested in documents from Thyateira and Sparta. In Thyateira (2nd cent.
BC?), a xopidiov is used as purificatory animal: &étaipo me[picoblopopévn yopidimt | évoniov [tdv
énfiunvievoviov | veorodv.82 In the inscription from Sparta (Imperial period?), two young pigs called
xopidrov are prescribed to Demeter: [A]apotpt Bvoet yoipidi[a] dvo [.2.] | Gpoev[a].83 Given that the
noun xo1pog is also used several times in this text, it can be assumed that, in this context, the two terms do
not have exactly the same meaning. It therefore seems appropriate to translate yoipidiov as “little piglet” in
order to emphasise the diminutive. Since the young pigs called yoipidiov are explicitly mentioned as males,
the sentence should be translated as follows: “Two [...] little male piglets will be sacrificed to Demeter.”
The noun yotpiov is used in Kos and Messene. In the diarypoupn for the sale of the priesthood of Dionysus
Thyllophoros on Kos (ca. 200—150 BC), it is mentioned that the perquisites given to the priestess differ
according to the type of animal sacrificed to the god.34 In this text, only the noun yopiov is employed
to designate a young pig and it is thus translated as “piglet”. However, in the inscription from Messene
(ca. 225-191 BC), both yolpog and yoipiov are used, and it therefore seems best to translate the first one as
“piglet” and the second as “little piglet”.85 In Andania (probably 23 AD), three piglets designated by the
noun yotpickog must be supplied for the purification in the theatre: €611 8¢ . det mopéyew (...) otav | év

(n. 69) also supports this view. There, the context suggests that the kid (¢pipoc) offered by the goatherds (1. 11-13) is born
shortly before the sacrifice. Regarding yiuapog and yipoupa, the Greek ritual norms do not allow us to know more about the
age of the kids. However, a passage of Aristotle mentlonmg a Xl]J.OLlpO( (Arist. HlSl an. 523 a 1) shows that the so-called female
is not so young: wotel 8¢ ydAao kol TdV QLIHIOIDY Evia TPocPepdieva, olov kol kKudpmv TARBog Ot kol iyl kol Pol kol
XWOLpQr TOLET YOup koBiévor To 0000, “Some of the podded plants if used as feed are milk-producing; a good diet of beans
will do this for the ewe, the she-goat, the cow, and the winter-born female kid: it causes them to drop their udders” (transl. A. L.
Peck, Loeb, slightly modified). Thus, a yipoipo is not an o€ — the two terms are coordinated by kot — but she is old enough to
litter, lactation occurring only to feed the baby goats.

78 See e.g. the €prpog mpontdpOiog aforementioned (n. 77). That €prpog, which seems a very young kid, is sacrificed in
Erchia in the beginning of Anthesterion, i.e. mid-February.

79 See e.g. CGRN 156, lines 26-27 (Mykonos, ca. 230-200 BC): Baxyidvog Sex[d]ltnt &v Aeipdd[i] Atoviomt Boxyel
xinopog xaAAiotedw(v], “On the 10th of Bacchion, at Deiras, to Dionysus Bacchos, a male kid reckoned most beautiful.” For
a mention of a yipoupa, cf. above p. 58.

80 See e.g. CGRN 32, MF, lines 13—14 (Thorikos, ca. 440-430 or ca. 380-375 BC): Bondpowdvoc, [Ipnpbota : Al
Totel kplitdv otv : xolpov kprtdy, “In Boedromion: the Prerosia; for Zeus Polieus, a selected wether, a selected male piglet”;
lines 20-21: Klopotpdemt xolpov kpitnyv, “To Kourotrophos, a selected female piglet.”

81 See e.g. CGRN 32, MF, line 24: AnéAhavt yoipov, “To Apollo, a piglet.”

82 Malay—Petzl (2017) n° 1, lines 15-17: “A courtesan, after having purified herself completely with a piglet in the pres-
ence of the neopoioi holding the office of epimenioi (may enter the sanctuary)” (transl. Malay—Petzl).

83 IG V 1, 364, lines 8-9. IG restores yotpidi[o] dvo [dro]Ainalpa dpoev(al.

84 Cf. above, p. 56.

85 CGRN 159, lines 2-3: DuAM[k0D ..2.. | ..5.. T]éreov, yoipiov Epoey [..2.], “(In the month?) Phyllikos [...] adult animal,
a little male piglet”™; lines 7-10: Aypiaviov dvodek[dton ywolotiov, édain kotdra, EX[ xoilivi€, élaie kotdAo, yAnvig
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1 Bedtpan kobaipet, yopiokoug Tpelc.8¢ Although the noun yoipickog seems to be masculine in itself,37
since this occurrence is the only one in the corpus of Greek ritual norms and there are no attestations of
yolpiokog in the feminine form — as was the case for duvog and yipopog —, it seems prudent not to mark
the gender of the animal in the English translation. Given that the noun xotlpoc is not attested in this text,
xopickog should simply be translated as “piglet”.

To designate a piglet, besides xotpog and its diminutives yoipidiov, yoipiov and yoipiokog, one also
finds the noun déAga& and its diminutive deAgaxiov. The first term, which is epicene, is used in an
inscription from Athens (Ist cent. AD): i. Aqunltpt Kopn dédpoko dvurepBétwe.38 Here, given that the
gender of déhpo& cannot be identified, the word should be translated as “piglet”. In the Hellenistic peri-
od, the noun deApdkiov is mentioned in Delian accounts for several years. For example, in the accounts
of the expenses for the Posideia and the Ilithyaia of the year 178 BC, three young pigs called deAlodxiov
have been purchased for the Posideia: Adyog t@v ¢ T [Toosideior Pod[g | | FFAAA xpiot 1T TTocetddvi
Ac[p]a[Aeton [koi ‘Opbwoimt | | kdmpog FAIFHR Sedpdicior 1L, FA[A]FHHE39

The nouns xotpoc and déAeaf are not attested together in a ritual norm.% On the other hand, yolpog
and deAgaxkiov are mentioned together in several Delian accounts. Such a configuration seems to suggest
that these terms have different meanings.®! The price of pigs that is indicated in Delian accounts also
appears to support this hypothesis. Indeed, in documents mentioning the purchase of a pregnant sow (¢
£yKopmv), a deAgaxiov and a yolpog,’? the dedpdkiov costs several times less than the pregnant sow, but is
always more expensive than the yolpoc. The price of a deApdaxiov varies between 9 dr. and 30 dr. depend-
ing on the year, whilst the cost of a yotpog falls between 1 dr. and 6 dr. Hence it seems reasonable to assume
that the nouns 8éAea§ and deAgdxiov refer to older animals than the ones designated by xotpog and its
diminutives. A passage from Aristophanes’ Acharnians seems to confirm that hypothesis: the Megarian
proposed to Dikaiopolis a little girl disguised as a xolpog, and Dikaiopolis replies that she is not suitable
for the sacrifice because she does not have a tail. Then the Megarian replies that she is still young but, once
a 0¢Apo&, she will have a big, fat and red tail.93 Although this passage constitutes an elaborate sexual joke,
it can be assumed that it also reflects an aspect of the sacrificial background. AéApa& and dedpdkiov thus
designate older piglets, perhaps weanling ones. 94

I[.2..]lepav xoTpov kol £x kaddixog, “On the 12th of Agrianios [..] a little cake, a kotyle of olive-oil [..] a choinix, a kotyle of
olive-oil, a glenis [...] a [...] piglet and six jars (or: measures?).”

86 CGRN 222, A, lines 67-68: “It is necessary to supply the following: (...) three piglets when one purifies in the theatre.”
87 1.8J, 5.
88 L.SCG 52, lines 6-7: “On the 17th, to Demeter and Kore, a piglet, in an exemplary way.”

89 CGRN 199, lines 1-3: “Account of the things (i.e. expenses) for the Posideia: a bovine [...] 80 dr.; 2 rams for Poseidon
Asphaleios [and Orthosios ...]; a boar, 18 dr.; 3 piglets, 24 dr.” (transl. CGRN, slightly modified).

90 Both words are attested in Athens, but in inscriptions from different periods. Xoipog: CGRN 21, lines 10-11, 13, 21
(ca.475-450 BC); CGRN 45, A, fr. 3, col. 1, line 24; col. 2, line 11; col. 3, line 78 (ca. 403/2—-400/399 BC); CGRN 102, line 14
(beginning of the 3rd century BC). AéApo&: LSCG 52, line 7 (Ist century AD).

91 The fact that the Delian accounts always attest deApdxiov and not déAea could suggest that both terms are equivalent
and that the choice of one or another depends on local uses.

92 In some of these documents, SeAgdiktov is not mentioned and one only finds the adjective koBopdv or the generic noun
iepelov. Nevertheless, the mise en série allows us to ensure that the so-called animals are actually dehodxio. See e.g. I.Délos
372, A, line 104 (200 BC) and IG X1 2, 287, A, line 69 (250 BC).

93 Ar. Ach. 780-788. Schol. Ar. Ach. 786a indicates that SéAgo refers to bigger piglets: (SéApakoc: Tod¢ ... pellovog
... X0lpovg).

94 According to Bruneau (1970), 287, “en dépit du diminutif” delpdxiov would refer to “des gorets déja grands ou
méme des porcs adultes”. This assumption is adopted by Schaps (1996), 169-170 and Clinton (2005), 178, which qualify the
delopdxiov as “adolescent” pig. Since some Delian accounts indicate that a deA@dixiov is more expensive than a pregnant sow,
we cannot exclude that 8éAea§ and dedgdxiov sometimes refer to adult pigs or at least to pigs having almost reached this
stage of growth.
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2. “Generic animals”

Besides the words and expressions analysed above, which are related to particular species, the corpus of
Greek ritual norms employs some terms denominating sacrificial animals which do not provide information
about species. Such terms may be called “generic” and the animals to which they refer “generic animals”.

2.1. ‘lepetov
The first word that should be discussed in connection with “generic animals” is iepelov.?> This noun, which
is very common in ritual norms, is used in the whole Greek world and over various periods.”¢ Although
tepelov is often considered as the most general term designating a sacrificial animal without any reference
to a particular species,”’ the generic character of this noun is sometimes questioned. Some scholars believe
that iepetov, when it is used without further precision, should refer to a sheep because the ovine species was
the most commonly domesticated as well as the most commonly chosen for sacrifices.8

The etymology of iepelov suggests that an animal thus called is related to what is 1epdg, “sacred”, “con-
secrated”.99 Nothing in the term itself allows us to assert that it would especially refer to a sheep. Moreover,
several Greek ritual norms suggest that iepelov does not refer to a particular species. For example, in a sac-
rificial regulation from Mytilene (ca. 200—100 BC) concerning the cult of Aphrodite Peitho and Hermes, it
is stated: B¢oc’ Oy dryoBa. | 6 ke BEAN BVNY ént @ PBop[d] | tog Appoditog tag [Med[[Bac]] kot @ ‘Epud,
Ovétw | [[.2.]] | «ipAiov» Ottt ke BEAN Kol | Epoev kol OfAL TAA[Y] xol[pw] | kot SpviBo STt vé ke BEAN] |
[..2..], “God. Good Fortune. The one who wishes to sacrifice on the altar of Aphrodite Peitho and Hermes
should sacrifice [...] the animal he wishes, a male and a female, except a pig (literally: a piglet), and the bird
he wants [...].”100 The use of the expression 6111 ke O¢An, and even more of the phrase Aoy xoipw, shows that
the noun iepetov does not inherently refer to a particular species, but may designate any sacrificial animal.

A passage of a decree from Delphi (160/159 BC or shortly after) concerning the donation of Atta-
los IT suggests the same: Buovim d¢ ot émueAntol Bode tedetl[ovg Tplele, 0V Ko ol ToATTOL dWVTL, TOL
AnoAdovt kol ton Aloltot] kol o Aptéuitt, koi tor GAAo. iepelar [koblog datétok[ton | Orlep TOV
BaoiAéo Artodov motory[oplevovteg tov Ouo[i]loay AttdAeia, “The epimeletai are to sacrifice three adult
bovines, which the citizens provide, to Apollo and Leto and Artemis, and also the other animals, as it has
been ordained, in name of the King Attalos, and they will proclaim the sacrifice as Attaleia.”101 The quali-
fication of iepelo by the adjective aAAo suggests that the noun iepelov does not intrinsically refer to sheep
and clearly indicates that the bovines mentioned are also regarded as iepelo.102

Finally, in a decree from Laodikeia-on-the-Lykos (January 267 BC), the term iepeto seems to summa-
rise the nouns for particular animals cited in the same passage: B0ewv d¢ kot Axoudt kuplot 1o tolrov kol
ooThpL Kot Evicvtov | u pev Tt 100 Alog tepdt Bodv, | Aoy dpnt kot Bavaniot edepyétanlc] | kprovg
d00 év 1t t[oD AlmdAlwvog | iepidt tan ¢y Kiddlov xmunt, iepelo tpior, “(It is necessary) to sacrifice
each year to Achaios Master of this place and Saviour a bovine in the sanctuary of Zeus, to Lachares and
Banabelos (the) benefactors two rams in the sanctuary of Apollo in Kiddioukome, three sacrificial animals

95 The term tepoviov, which is used in an inscription from Arkadia (CGRN 223, line 9, ca. 450 BC) could be a variant of
iepelov. However, in the absence of any parallel, we cannot be sure of this assumption. Cf. CGRN 223, commentary on line 9,
based on Carbon—Clackson (2016), 131.

96 See e.g. CGRN 151, line 25 (Halasarna, ca. 225-200 BC): ixddt, ‘Exdron Meliteivon iepelov, “On the 20th: to Hekate
Meliteina a sacrificial animal.” CGRN 152, lines 184186 (Thera, ca. 225-175 BC): 0 | 8¢ tawv devtépav 101g fipoot Potvik|t
kJoit "Emilctnton iepetov, “The one who serves on the second day shall sacrifice an animal to the heroes Phoenix and Epikteta.”

97 See e.g. Casabona (1966), 31.
98 See e.g. Jameson (2014), 206.

99 Brulé-Touzé (2008), 122; Rudhardt (2008), 145: “L’animal destiné au sacrifice, la victime sur laquelle s’exercera 'ac-
tivité du 1epevg est un iepelov. Ce nom nous incite 2 lui reconnaitre une qualité voisine de celle quévoque I'adjectif 1epdc.”

100 cGRN 229.
101 cGRN 202, lines 53-57.

102 A passage of another Delphic decree from the same period (CGRN 204, lines 5-6) is structured in a similar way,
except that the adjective Aordg is used instead of GAloc.
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(in total).”103 If the expression iepeto Tplo: actually refers to the sum of the sacrificial animals mentioned
above — and not to an additional sacrifice, which seems less likely —, this passage confirms that both cattle
and sheep were regarded as iepelo.

In light of these examples, it seems appropriate to consider that the noun iepelov usually designates
any sacrificial animal without reference to its species. One can therefore translate this term as “sacrificial
animal”.104 If this assumption is correct, when a iepelov is prescribed to a deity without further details, the
only requirements should be the integrity and the good health of the animal.l05

Nevertheless, in some particular instances, the noun iepetov appears to designate a particular species
and not an animal of undetermined species or a “generic animal”. For example, in the contract of sale for
the priesthood of the People of Rome and the goddess Rome (Miletos, ca. 129 BC or shortly after), a bovine
animal should be sacrificed by the aiicuuviTng on the 7th of the month Boedromion and on the 12th of the
month Metageitnion.106 However, if no purchaser came forward to acquire the office — in such a case, the
god purchased the office of aicuuvitng —, the companions of the god should sacrifice a iepglov téAeiov
on each of the two occasions.!7 Given that the prescription of a iepetov téAetov is complementary to the
two aforementioned offerings — the sacrifice performed by the npocetoipot replaces the sacrifice offered
by the aicvuvnTng —, it may be assumed that a bovine sacrificial animal was also required here even if the
species was not repeated. Similarly, if we analyse the passage related to the Thesmophoria in several Delian
accounts from the Hellenistic period, the animals prescribed to Kore and Zeus Eubouleus are deAgdxio in
three of them,!08 while in another document they are iepeia.!0° Here, iepelov refers neither to a sacrificial
animal “in general”, but undoubtedly to a young pig.

2.2. Iepov

The term 1epdv seems to be a synonym for iepelov and should also be translated as “sacrificial animal”. It
is mentioned in inscriptions from Athens, Miletus and modern Marmarini (east of ancient Larisa).!10 The
fact that iepdv is only attested in documents from three Greek cities should probably be attributed more
to coincidence than to the local character of the term. Indeed, the noun iepelov is also used in inscriptions
from these locations!1! — and, in the case of Miletus and Marmarini, in the same text where the form iepdv
is employed.!12

103 CGRN 143, lines 24-29.
104 Brylé-Touzé (2008), 111 rightly insist on the fact that iepelov should not be translated as “victim”.

105 When the verb 0vewv, “to sacrifice”, is found in the same sentence as iepelov, it is better to translate this term as
“animal” instead of “sacrificial animal” in order to avoid redundancy. This is also the case for the expressions composed of an
adjective related to the species and of the noun iepelov as well as for the nouns iepdv and O5pa. Cf. p. 56, n. 40 and 41; p. 65,
n. 114.

106 Cf. p. 56, n. 40.

107 CGRN 248, B, lines 33-37: £dv 8¢ 6 Bedg mpintan T oicuuvntoy, Buétmcay ol Tpocétolpot 100 Beod v ExaTépy
Nuépq iepfiov téletov kol T yépn 1ddTwoY T@ lepel T TEToyULEVOL.

108 1. Délos 290, line 88 (246 BC): it Aqumtpt v éyk[0]uav AATH Sedpdxiov kabopdy AFHHR dAho Selpdiiov
Tl Al T EOBovAet MHHHE; 1.Délos 291, fr. b, lines 23-24 (shortly after 248 BC): [tdt Au tén | Ev]Bov[A]el dedpdxiov
[ATFH Selgdiciov koBapov ATHIIL; 1.Délos 338, A, fr. ab, line 59 (224 BC): [Ad]un[tplt eig Buoiav [O¢ &ylkduwmv
AA[FH]IT- ded[odxiov] kaBopov it Kopn AA- t[dt Al t@[t EbBovAel dedodkiov koBapdv].

109 1G X1 2, 287, line 69 (250 BC): b éyxduav eig Buoioy tit Auntpt AT kol dote tiit Kopnu iepeiov AAFFHF xad
A EvBovlet iepelov AlE.

110 See e.g. CGRN 45, A, fr. 8, col. 2, lines 7-8 (Athens, ca. 403/2—400/399 BC): AméAhovt [ | AFH] iepdv téd[eov], “To
Apollo, an adult sacrificial animal, [12 dr.].” CGRN 201, lines 20-21 (Miletus, ca. 200 BC): &g uoArov f| moAig S0t Topyn-
Moo 1epdv téhetov kol Metayetltviowowy 1epov téletov, “For the molpon, the city gives an adult sacrificial animal during
the Targelia and another during the Metageitnia.” CGRN 225, B, lines 38-39 (Marmarini, ca. 225-150 BC): &n0 to? iepod 10
o1fifog €900V érmi v | tpdmelov kol O oxélog muov Tt iepeion, “From the sacrificial animal, (place) the breast cooked on
the table and (give) the leg raw for the priestess.”

11 See e.g. CGRN 102, lines 15-16 (Athens, early 3rd cent. BC); CGRN 248, A, lines 19, 22, 26; B, lines 24-25, 35
(Miletus, ca. 129 BC or shortly after).

12 CGRN 201, lines 14, 19. CGRN 225, A, line 39; B, lines 43, 61.
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2.3. Obua and Potév

Two other terms are found in Greek ritual norms to designate “generic animals™ 00po and Botov. When
it labels an animal, the noun 80po, which may also designate a bloodless offering or the sacrifice itself,!13
should be translated as “sacrificial animal”, like iepelov and 1ep6v. This word, which is much less frequent
than iepelov, is used, for example, in an inscription from Lykosoura regulating the cult of Despoina (end of
the 3rd cent. BC).114 The noun Botdv, which is also rarely used in Greek ritual norms, is coined from the
verb Booxkewy, “to graze”, and should be translated as “grazing animal”. It is mentioned several times in a
dossier of purity regulations from Cyrene (ca. 325-300 BC), for example in a passage concerning brides,
who must go down to Artemis before they enter the bridal chamber.115

Conclusion

This article raised the question of the understanding and together with it the translation of various terms
designating sacrificial animals in Greek ritual norms. A precise analysis has been undertaken for nouns
related to the four most common species attested in such inscriptions, as well as for terms denominating
animals without giving information about their species, i.e. what we call the category of “generic animals”.
This analysis, based on all the relevant data collected in Greek ritual norms and illustrated with examples,
has contributed to offer a consistent and empirically grounded translation of the terms in question, which
takes into account the variations of the material, both in time and place. If scholars adopt such consistent
definitions and use of vocabulary, the study of animal sacrifice, animal husbandry and ritual norms could
be more solid and precise. Beyond providing consistent understanding and translations of animal names,
this paper offers methodological insights into the translation process. It illustrates in particular how impor-
tant it is not to push the translations further than what the evidence allows and that it is sometimes better to
be too generic than too specific.

Appendix
Legend: U = undetermined gender; M = male; F = female.
Greek term English translation French translation
Bobg U bovine bovin
Bodc M 0X boeuf
Bob¢ F CoOwW vache
tepelov Poixov U bovine sacrificial animal animal sacrificiel de type bovin
TODPOG bull taureau
dduoiig heifer génisse
nooyog U calf veau
wooyog F female calf velle

Table 1. Vocabulary related to cattle

113 Casabona (1966), 146-148.

114 CGRN 126, lines 17-19: 10g 8¢ 8[0]lovtog wou Aeomotvon Bopota O6[nv] | Onkeo Levk[d ..], “Those who offer sacri-
fices to Despoina should sacrifice white female animals.”

115 CGRN 99, B, lines 86—88: & 3¢ xa tabto un ntomoofus]o won €kocoo, kabapotso 10 Aptopitiov EnfUBluoet |
Captlav Potov téhevy, “She who, having not done these things, willingly pollutes (herself), after having purified the sanctuary
of Artemis, will sacrifice in addition as a penalty an adult grazing animal.”
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Greek term English translation French translation
oic U sheep mouton
oicM wether mouton méle
oic F ewe brebis

npoPortov U

sheep / ovicaprid

mouton / ovin-caprin

npdPotov M

wether

mouton male

iepelov npofdrerov U

ovine sacrificial animal

animal sacrificiel de type ovin

unAetov iepetov

ovine sacrificial animal

animal sacrificiel de type ovin

Kp1og ram bélier
apveldg ram bélier
dprv U lamb agneau
dpnv M male lamb agneau male
dpnv F female lamb agnelle
duvog male lamb agneau méale
auvi female lamb agnelle
Table 2. Vocabulary related to sheep

Greek term English translation French translation
& U goat caprin
ol&E M wether goat caprin male
At she-goat cheévre
iepelov ofyeov U caprine sacrificial animal animal sacrificiel de type caprin
Tpdryog he-goat bouc
artnyodg he-goat bouc
£prpog U kid chevreau
Eprpog M male kid chevreau male
£prpog F female kid chevrette
YILOPOG male kid chevreau male
yinoupo female kid chevrette

Table 3. Vocabulary related to goats

Greek term English translation French translation
U pig porc
M male pig porc male
o F Sow truie
VIKOV iepelov U porcine sacrificial animal animal sacrificiel de type porcin
KOTPOG boar verrat
xotpog U piglet porcelet
xotpog M male piglet porcelet male
xotpog F female piglet porcelet femelle
xotpidiov U piglet porcelet
xo1pidiov M male piglet porcelet male
xolptov U piglet porcelet
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xoiptov M male piglet porcelet méle
XO1ploKOg piglet porcelet
déhpat U piglet porcelet
delpdxiov U piglet porcelet
Table 4. Vocabulary related to pigs

Greek term English translation French translation
tepelov U sacrificial animal animal sacrificiel
iepelov M male sacrificial animal animal sacrificiel mile
tepelov F female sacrificial animal animal sacrificiel femelle
iepov U sacrificial animal animal sacrificiel
Oduo U sacrificial animal animal sacrificiel
Oduo F female sacrificial animal animal sacrificiel femelle
Botov U grazing animal animal de paturage

67

Table 5. Vocabulary related to the category of “generic animals”
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