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Is there a dialectical imagination in Proclus?

A. The problem

Al - Theologia Platonica 1.11, p. 55.4-9 (VG237) :

Ta pév yap tod dppntov kKol Ayvdotov Kol &v aPatolg €Enpnuévou cuyyevi] mpog TNV o Ady®V HRvLcLY
arrotpotépav Elaye v Vmapév, T 6¢ €lg 1O TPdow TPoeANALOITA Kol MUV YVOPOTEPE KOl T SLoAeKTIKT
QOVTOCIQ KOTAPAVEGTEPD, TAV TPO AVTAV E0TL.

Some (of the divine causes) are akin to the ineffable, the unknowable, and the transcendent in unreachable places,
they received a status more foreign to the expression by the way of reasoning. Others have advanced further, they
are both more knowable for us than the former and also more apparent for dialectical imagination. (my transl.)

A2 - Standard Proclean hierarchy of cognitive faculties (see e.g. In Tim 1.343.7-13):
vonoig (intellection)
dwvoia (rational discursive thought, in particular dialectics)
d06&a (opinion)
pavtacio (imagination)

aicOnoig (sense-perception)

B. One possible reading: Aektikr| pavtacio

B1 - In Parm. V.1020.8-12 : Parmenides is about to accept to use his verbal imagination

Ei pev yop mpog v yoynyv, eoing v ag od mpoonkel 7@ voelv ta Ogla duvapéve did TG AEKTIKTG pavtaciog Kol
TOD CONOTOG EVEPYETV, AAAL PEVELY €V TI] £0VTOD TEPLOTH| Kol Tolg oikeiolg ifeov:

If in reference to his soul, you would say that it is not fitting for one who is able to cognise things divine to operate
through verbally expressed imagination and the body but rather to remain “in his own conning-tower” and “in his
own habit of life”. (transl. Morrow&Dillon)

B2 - In Crat. 51, p. 18.28-19.13: Verbal imagination is the power by which soul creates names

‘Ot pév odv £oti TIC &v Yoydi sikaoctikn dovopuc, dfjlov (ol yap 1 {oypopia kol oi Totadtar TodTg EERpTVTONL THG
SUVANEDC), GPOUOITIKT 0DGO TdY SEVTEPmV TPAC T KPeltTova Kol TMV &V GLUVOECEL PePOpEVOV EIdMY TPOC T&
amhovotepo. Kol mody kot v avtv dovapuy 1 yoyn ddvator Eavtniyv €opotodv toig kpeittoow avtiig Oeoig
ayyérolg daipootv: GALY Kol T devTEPA AP’ EXVTHG EE0pO10T TPOG EVTNV d1d THiG aTHG dLVAE®S, kol £TL TPOG TAL
Kpelttm Eavtilg, 510 Bedv T dydipata Kol dapdvav dnpovpyel” Boviopévn &' GOAOLE TPOTOV TV KOl HOVNG THG
Aoyikilg ovoiag &yydvoug dmOoTHoAL TV SVTIOV OLOOTNTOG, (' E0VTHG, YPOUEVN TH AEKTIK]] PavTacig cuvepyYd,
TNV TOV OVOUATOV TopTyayey o0GioV:

That there is a certain power of representation in the soul is clear (indeed, painting and other such skills depend on
it), since it assimilates subsequent things to their superiors, and the forms carried in composition to those that are
simpler. Moreover, by the same power the soul can liken itself to its superiors — gods, angels and daemons. But
through the same power it likens even the beings descending from itself to itself and, further, to those superior to
itself. It therefore fashions images of both gods and daemons. But wishing to institute likenesses of real beings,
similitudes which are in a certain way immaterial and products of only the essence of reason, and using linguistic
imagination as an aid, it brought forth from itself the essence of names. (transl. Duvick)



C. Lectio difficilior: S iohektikn gavtocio

C1 - Theologia Platonica 1.9, p. 40.1-10 : Another difficult passage ([ ] = deleted by S&W ; <>=added by S&W)

IToAAoD dpa denoopev MUEg TV TPoO TAV AKpPecTdTOV TOV EmMoTNU®V 1dpVupévny kabédkew gig v &vdofov
ényyeipnow. AVt pév yap tig Amodektikis [mpoéyovcso @avtaciog] €oti devtépa Kol poVNG ayoaman v Tig
EPIOTIKTG <TPOEYOVGA PAVTAGING>, 1) 0€ map' MUV SOAEKTIKT TO PEV TOAAA dlopéoeat ypTjtat Kol avaAldoEsY dG
TPMOTOVPYOIC EMGTHOIG KO HHOVUEVOLG TV T@V viwv mpoodov €k ToD €vOg Kol Tpog adTO TAMY ETGTPOPTV,
xpTitan 8¢ mote Kol OpLopoig kal dmodeileoty gig v Tod dvrog Onpav.

Transl. Saffrey & Westerink after modification of the manuscripts :

Quant a nous, il s'en faut donc de beaucoup que nous devions rabaisser au raisonnement relevant de 1'opinion cette
méthode qui est supérieure aux sciences les plus précises. Car ce raisonnement est inférieur au raisonnement
démonstratif et il doit se contenter de dépasser les illusions de 1'éristique [...]

My translation without modification of the manuscripts :

As for us, we are far from having to drag what is established before the most exact of sciences (i.e. dialectics) down
to the examination of common opinion. For the latter, while it projects demonstrative imagination, is of second
rank* and contented with mere eristics ; while our dialectics makes abundant use of divisions and analyses as main
forms of knowledge, imitating the procession of all beings from the One and their reversion towards it ; it makes
also use, sometimes, of definitions and demonstrations in its hunt for Being.

*or: “while it projects imagination, is second to demonstrative (reasoning)”

C2 - In Eucl. 56.8-16: The function of imagination

A TobTO YO Gpo Kol GUGTAGELG GYNUAT®V KOl YEVEGELS Kol OLopEGELS Avaypapouey Kol 0écelg Kol mapafolds.
A16TL T} QavTacie mpooypdueda ki Toic &k THHTNG S100TACEGY, £Mel TO Y& £100¢ 0DTO GKivITOV é0TL KAl dyévnTov
Kol adaipeTov Kol TavTOg DTOKEWEVOL Kabapedov. GALA Kol Hoa KPLEIWS 0TIV £V EKEIVE, S106TATMG Kl HEPLOTMS
gic pavtaciov mpodyeton koi 1o puiv mpoféilov 1 Siévora, O 82 6’ 0 TpoPdiietar T SravonTodv £180¢

We use diagrams to illustrate the structure and construction of figures, their divisions, positions, and juxtapositions.
We invoke the imagination and the intervals that it furnishes, since the form itself is without motion or genesis,
indivisible and free of all underlying matter, though the elements latent in the form are produced distinctly and
individually on the screen of imagination. What projects the images is didvoia; the source of what is projected is the
form in dudvoua. (transl. Morrow slightly modified)

Conjecture: if imagination can allow diévota to project mathematical forms, could it have the same
function for dialectics ?



