: THE 24TH CHAPTER OF THE
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{% . OF THE MIMAMSA DOCTRINE
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* '§'1. The 24th chapter of the Tattvasamgraha (TS) of ‘$antara-
ksita (§) (725-83 c.k.) is called ‘Srutipariksa ‘Inqmry into the
Revealed Word’, and contains 725 karikds, that is approxlmately
one-fifth of the total’ amount of stanzas ‘of the work, It goes
without saying that it has been commented by the pllpII of §,
Kamalaélla (740-95 c.B.).t :

““The Srutipariksa is a lengthy prece of controversy confronf,lng
., —a Buddhist who rejects the etern\allty of the Veda as well as

' : of its components from the sound up to the sentence, : b
and
—hxs ‘opponent, actually a Mrmamsaka of the Kumanla’
" ' persuasion, who regards upon the Veda as etemal and, there-
~ “fore, entirely reliable and autHoritative. It is indeed faultless
and unerring because it has no ongm at all—nelther divine
nor human. It is apauruseya (k 2794 or 95) of narakrta
- (k. 2085/86).2
 The chapter is divided into unequal sectlons :
—kk. 2084-2350, the prima facie “view, where the kartkas are
** mostly taken over from the .§Iokavdrtttka S V) of Kumirlla
| (Tth c.cE)3
< -—kk 2351-2809, the siddhanta or final vrew of § who seeks to
** prove the absence of the above qualities in the Veda. L
‘The dialectical structure of the text, however, is such t,hat
ﬁelther of both parts is a plain account of a ‘yiewpoint, but rather
4nintermingling of statements and ahswers. So the greatest at-
tention is required from the reader if he wants to trace at whihf
point in the debate he is.
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§2. From k. 2084 up to 2131, § lets the Mimarhsaka speak
and expound a series of ideas significant for him. Among them,
two remarks of dialectical import must be emphasized:

—the first one¢ is. made in k. 2096. The Mimarhsaka points out

that the refutation of the view of the opponent (a tdrkika,
a “logician’) is tantamount to the demonstration of his own,
—the second Belongs to the P. introducing kk. 2110 (=S¥
Codanasittra93). 1, : the Buddhist is invited to join the dis-
cussion even though he disagrees with its starting point.

Out of the 47 kdrikds of that-section, a number stem from the
SV, even though they are sometimes quoted with slight modi-
fications (see below ft. 15). These are

—kk. 2110-11 =SV, Codandsiltra 92-3: it is not allowed to

deny the validity of the Veda by reason of sheer malice
(dve,s'amatra) By lack of acquaintance with the Veda,* the
Buddhist is disqualified to condemn it.

—kk. 2118-19 =SV, Sabdanityatadhikarapa (Sn) 414-15 deal

with the Recognition of the universal.b

—kk. 2121c/d-2125a[b =SV, Sn 418-19, 420, 416, summarize

the reasons of admitting the eternality of the word.

—k. 2130 =SV, §n 422c/d-4232/b: the universality of the word

does not annul the diversity of the things (f e. the jar).®

§3. From k. 2132 onwards, a prima facie view (pilrvapaksa)
starts. It is made up of kdrikds also coming from the SV, but
rearranged by § and ascribed by him to the Mimirhsaka who
seeks to demonstrate that

—the various elements composing the Veda are eternal,

—the diversity-transiency therein is a false impression due to

the presence of manifesting agents,

The summary of this long extract is as follows:

A. kk. 2131-39=SV, S$n 359-66: the word never perishes,
cannot be destroyed. Refutation, k. 2742 and below § 10A.

B. kk. 2140-54=SV, Sphotavida 22, 32, 34, 28, 38, 39, 40-44,
50-51: the letters are everlasting and thefe is no diversity in them.
Refutation below, § 10B.

C. kk. 2155-68 =5V, Sn 52-66 raise the problem -of an all-
pervading sound, of an akdfa without parts etc. Refutation
§ 10F.
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D. kk. 2169-712=8V, Sn 42-45: the dhvanis -(‘articulations’,
Jha) are the manifesters of the eternal §abda through the moul~
ding (sarirskara ‘embellishment’, Jha) of the ether (@kdsa) or
space (dik, kk. 2197-203) enclosed in the ear-cavity.” Refutation
§ 10D. '

" E. kk.2173-81 =5V, $n 119-30: the Buddhist is wrong to rule
out any contact between ear and sound, when explaining the
hearing process. Refutation § 10E.

F. kk.2182-96 =SV, $n 66-73, 76-83: the ubiquitous (vydpin,
k. 2184) auditory organ (§rotra) can be particularized by the
dhvanisariskrti so that the $abda is just heard by such or such
man and nobody else.

G. kk.2203-207 =SV, Sn 154-5, 183-87, 126-28, 122: the ear-
cavity consists of space (dik); the differentiating agent allowing
somebody to hear in his own way is the dhvani.® Refutation
§ 10F. .

H. kk, 2210-13, 2209, 2214-24,2225-28 =SV, 8$n 172-76, 178-
91, 197-201: albeit all-pervading, the sound is not perceived
everywhere®; the necessary diversity is brought about by the
manifesting (vyafijaka) dhvani; the $abda remains -one (ra bhid-
yate, k.2226), even if it comes up in a diversity of places (deSatah,
k. 2227) or times (kdlabhedena, ibid.).*°

1. kk. 2229-32 =§V, Sn217-21: the dhvani is bearing sound
qualities; length and shortness of the varpa’s (phonems) rest on
the articulation.

Y. kk. 2233-50 =SV, Sn 241-52, 256-63: the connection word-
meaning is-eternal.’* Refutation, § 10G.

K. kk. 2252-55, 2256-73 =SV, Sambandhidksepaparihira 12-4,
21-42: there are objections undermining the theory of the eterna-
lity of word,2 but there are counterarguments too avering this
eternality versus the Buddhist doctrine of the word convention
resulting in-its impermanency. Refutation § 10G.

L. kk. 2278-301 =SV, Sn 278-305: the varpa’s (‘letters’, Jha,
phonems) and their order are without beginning; that orderhas
a usage -eternality (vyavahardt nityard, k. 2287)."3 Refutation,
§ 10B. '

M. kk. 2303-15 =SV, Sn'313-27: the Buddhist thesis ‘Word
ismon<eternal’ (§fabdanityatd, k. 2303) must be criticized.
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*Nu' kk. 2316-20, 2321-31a/b. = §¥, $n 343-48, 22-32: are dlso
dlsputable the reasons adduced by the Buddhist in favour of the
non-¢ternality of word, namely b7
. —because it is perceptible by the sense-organs, -

—because it is invariably concomitant with effort. :

- Consequently, the subtle or uncaused destruction is. refuted
and a clear pronouncement is made in favour of , :

O. kk. 2331-34 =SV, Sn 350c/d-53: the dual nature (.s‘abala-
kdra) of the beings.’ Refutation, k. 2750, '

- P. kk. 2335-38, 2340c/d-42, 2346,2347-8 = SV, Vakyadhikaranaa
1, 108-10, 365-67; Sambandhdksepavida 2;: Codandsjtra 184-5 :
the Buddhlst negation of the etemahty of the ‘sentence must be
rebutted. Refutation § 10I.

= From k. 2337 onwards, the word Veda again’ occurs and the
karzkas'gradually cease being borrowed from Kumarila.t®

§ 4. Now, some aspects of the concept of Vedic eternahty
must be stressed. Nityard is congeived as_

:- —a subjective consciousness stated in the words: ‘I am utter-
ing words that have been used . be other -persons’ (k.. 2290,
=SV, Sn 293). These persons form the longstanding begln-

~ ningless line of teachers and pupils.

K. 2678 may be held on as the refutation of the above oplmon
that is said to proceed from an illusiosi, viz. the recognition: of
the similarity (tulyapratyavamarsa) :

—an absence of remembrance in reference to its author (P on

v 2342). :

—an absence of beginning and end (k. 2104) 16 ThlS fact needs
no proof because it has the nature of an absolute _negation
(nisedhamatra, kk. 2430ff. and P.).»” The negation of “the
two ends of the Veda amounts to claim its eternality (k.

. 2103). The Buddhist rejects this idea in kk. 2429-34;

Lastly, another way of paraphrasing the concept of ‘eternality
is to name it ‘absence of personal ongm apaumseyatva/ta (kk
2096 2420, 2802 f.i.). 17

-§5. Yet the eternality of the Veda is not sought for ltself
but as the soundest basis of its reliability or authority. As'a
matter of fact, the assessment of thesé qualities is at tlte: heart
of the debate between Mlmamsaka and- Buddhist.18 In order to
undermine the Vedic authority, the Buddhist claims the Veda to
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bs a:compilation (sarighdta), a. human production (pauruseya),
like any book of stories (kathavat, kk. 2137, 2420). It is unre-
liable because it does not proceed from an authoritative person
(Epta puruga, k. 2337).1° It hasindeed an author, even if his name
femains unknown (k. 2412)..
" Paradoxically, the main argument of the Mlmamsaka to bols-
ter the validity of the Veda, the lack of an author, is, according
to the Buddhist, the clearest proof of its deficiency (P. on kk.
2353 ff.), since the Veda has no doubt an author, and, further-
more, an author whose rellablhty is uncertain (see also below,
§9)..° =
.~ Now why is the Veda depnved of eternality? Because it pre-
senits itself in 2 sequential form (vyafijanakrama, k. 2420), like
amas and stories. Now in what is eternal, there is no sequence
ince it is unable to be manifested (k.. 2421). Regarding eternal
ings—the'P. says—there is nothing that a manifestet can do (on
. 2494) and all the words are synchronous (samakdlatva, P. on
2421, 2761-65). On the other hand, if the Veda were extant all
the time, the cognitions it yields should be preseut for ever and
arise simultaneously (kk. 2358-59).2
~ §6. The Buddhist adds further reasons in order to confirm
he non-cternality and the non-validity of the Scripture.
—When the Vedic sentence is heard for the first time, it does
of reveal .its meaning to a:man who does not know the conven-
ions (k. 2373+ P.). So it'is unable to express that meaning by
tself, and, accordingly, is not valid (kk. 2393-98).
" As a matter of fact, the comprehension of the Veda is not sup-
lied by its sentences themselves, but through the explanations
of the human commentators (kk. 2355-56+P. =Jha, p. 1104),
cting as lamps (purusaih dipabhiitaih, k. 2365, P. on k. 2772).
t us mention among them Manu and Vyasa (k. 2380). There-
ore, the Veda is made efficient (prasakra) through the help of
ersonalities (nardsraydt) and, thus, is their work (pauruseya,
. 2364).
. —On the other hand, if the Veda is ill-explained, it ceases
eing the light of the man (k: 2374), and thai is. bound to be so
ecause not a singlé member of the traditional line of pupils
ind'teachers is capable of .perceiving supersensuous: things (k.
378 yasrnid eko *pi tanmadhye naivitindriyadynn matah). -This
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spiritual lineage, even begmmngless, is justa hne of bhnd persom
(andhaparariipard).
—The apauruseyatva of the’ Veda if there 1is any, could no
prevent it from being unreliable and a source of illusions; sine
a forest-fire, though of non-personal origiil, can have a bl
Iotus perceived as red (k. 2402). This is what is realized by al
men of keen intellectual vision (sitksmadhidrk, k. 2410).-
§7. There is also a complete opposition between the Mima
thsaka and the Buddhist over the way of interpretmg such stock
phrases of the Mimamsa?! as
~—Svargakamo ’gnistomena ydjeta quoted in the P. on kk 208
and 2784.

—Agnihotram juhuyat svargakamah -quoted -in the "P. on Ick
2335-37.

—Svargakamo yajeta quoted in the Sdbara-bhisya ad Mimd
msd-siitra I 1 2, referred to in the P. on kk. 2345-49 and 2386

The gist of those injunctions is embodied in the k. 2386, pu
into the mouth of the Mimarhsaka who is reaﬂixmmg his stand
‘The cognition that arises in regardto heaven and to such thing
from the Vedic sentences speaking of the Agnihotra etc. is founc
to be free from doubt and uncertainty’.22

They are also hinted at in the P. on kk. 2388-89, in-order
this time, to be fought:

‘The notion that the intelligent man has of Agnihotra leading
to Heaven is just as uncertain as that of Agnihotra not leadin
to Heaven.’?

So the Mimarhsaka holds that the Vedic message is as true a:
a direct perception (P. on kk. 2355). It does not depend o1
a convention, for the latter is holding good for the words re
lated to perceptible things and not to the ones beyond the reac]
of the senses (P. on kk. 2338-39).

Eventually, the view of the Buddhist comes out of his-demeri
(adharmaja), as he hates the Veda like an owl hostile to the ligh
(k. 2350).

"~ §8. But such a taunting declaration is not confined to th
Mimarsaka side. The validity of the Sruti—the Buddhist says—
is emphasized on account of the false pride of the twice-born:
(dvijatindm mithyaminavijrmbhitam k.2351) As-amatterof fact
there is mo proof of the Vedic phrase :being reliable, ibecause i
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reference to the supersensuous knowledges, any .assertion is
acceptable (rulyabalabala, k. 2443). ‘There can be no certainty
regarding their existence or non-existence’ (natindriye yujyete
sadasattdviniScayan, k. 2389). -

- -§9. The Mimarhsaka said that the Veda was without author
because there is perception of none (k. 2087: kartd tdvad adrstah).
From k. 2412 ofiwards, the Buddhist undertakes to counter that
argument. He declares that a lot of works were brought about
by men who fell into oblivion. Likewise, the author of the Veda
is not amenable to the ‘non-apprehension’ - (abhdva), the
means of knowledge that witnesses to the total absence of some-
thing.

On the contrary, the Veda, being expressive of clear meanings,
requires an author (k. 2413). And precisely, the perception is
said to reveal who he is, who are the creators (kartdrah) of the
Veda (k. 2417). These are the readers (adhyetarah, k. 2417)% or
the speakers (vaktr, k. 2799). The Veda is—so to say—the out~
come of their action. When not read, indeed, it is without any
manifester (vyafijaka, k. 2417). The cognition of the Veda
amounts to its interpretation by man (vyakhydndt purusasrayat k.
2772) or to its remembrance. And the ‘remember’ is the creator
(P. on kk. 2790-91: karotih smarapdrthah kim na vydkhyd-
yate).

The practitioners, though, have their intelligence dulled by the
constant contemplation of the Veda, and, prompted by false
attachment, have failed to detect the sources of error therein
(k. 2445:  mithyanurdgasarijatavedidhyayanajadikrtaih mithyd-
tvahetur ajiiatah). They are misled by faith (§raddhayd), even in
regard to things that are open to doubt (k. 2773).

In reference to the Veda’s eternality, we may use a conclusion
concerning an other question?® and running thus: °‘All this.
assumption by the Vedic scholar is absolutely baseless; it is mot
agreeable to the learned (vidusdr pritaye na) and shines -only
among Vedic scholars (Srotriye)’ (k 2536). How could any
 intelligent person (preksavant, P. on k 2774) undertake any
| activity on the authority of such a scripture, “the exact form or
subject-matter of which is like ‘dense darkness (tamobhiita) and
for which only dull-witted persons (manda) can have an attach-
ment’ (k. 2806)?



124 Studies in Mimarmsa.-

" On the contrary, the wise followers of the Buddha have re-
wcourse to their scriptures ini full accordance with reason and not’
by hearsay (P. on k. 2773: tatra nydyam eva anupﬂlayantab
Jaugatah sudhiyah pravartante na pravidamdtrena).

:§10. Agdinst Kumarila’s claim of the eternality of. each
Vedrc constituent (see above § 3), § argues that
- A. Gotva, viz. the name go ‘cow’ envisaged as a umversal
and here exemplifying any' word whatsoever, cannot be consi-
«dered as eternal (gotvam nityam apdstam, k. 2471) (Refutation of
§ 3A). It is ‘through illusion that people come to treat and speak
of the word.cow (f. i.) as one only, regarding all as the same s
whereas it applies to a variety of objects (k. 2614).

. B. it is not possible to posit the oneness of the letters (k

2482), and thus their eternality is not réal. Each occurring of a
letter is a separate phenomenon and not one of the successive
manifestations of the same substrate (kk. 2483-84) (Refutation of
4§ 3B). The letters pronounced by each man must be regarded as
distinct (k. 2680). They are not eternal (k. 2734), for, only in
this case, they are expressive (s@rthaka), endowed with distinct
meanings (pravibhaktdrtha) and particular order of sequence
(visistakrama, k.2781).

.C. there is no eternal order of sequence for the lettersand then'
artlculatlons both of which are deprived of any universal. (kk
2675 ff., refutation of § 3L).2¢

D. if the.$abda is capable of being apprehended, that must
‘happen without restriction nor instrument (kk. 2497-98), viz. with~
out mainfester nor mainfestation taking place. On the other
Jhand, the Buddhist argues that, if things are eternal as urged by
the Mimarhsaka, they cannot be manifested,?” for manifestation
means some kind of sequential appearance, what is precluded
for eternal things. Refutation of § 3D.

Accordingly, it is futile to assume tools of manifestation such
.as the dhvani ‘articulation’ or the sams-krtilkdra <embellish-
men’c’ (kk. 2506-08).28 Refutation of § 3H.

_-E. the word-sound, appearing at sundry places, must be di-
verse (k. 2604); it-is not grasped by a contact with the ear: (kk.
25184F.). Refutation of § 3E, Hetc.

F. the auditory organ is neither part of akasa nor of dzk

A
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(k. 2560). Akdsa, on the other hand is undefinable and vague(k.
2607 Refutatlon of §3D, G-

G. an eternal connection between word and meaning . 1s a
groundless ~ assumption (nityagabdarthasaribandhakalpand. vo
nirarthaka, k. 2659), and the opportunity of error-(mithydtvasa-. -
mbhava) is never ‘missing (k. 2657). Refutation of § 3, K, M
gtc. |

This connection, far from bemg eternal, is a. pure conventlon

(samketa/samaya) between the speakers (% 2620) The.words,,
indeed, are unable, accordmg to the Buddhist, to. reflect and
reach the realities. They are meant to point out the presence, (in
the speaker) of the desu'e to speak (k. 2618). They do mot bring
about the cognition of things directly, because there is no invari-
able concomitance between them and the external objects. On
the contrary, they contain a certain amount of whim.2® The con~
vention constituting the re]atronshlp does not rest on the factors
word and meaning only; man must also be taken into account.
Therefore, terms like ydga or svarga, so significant for the
Mrmamsa.ka are created by the whim of man just as other techni-
cal terms (vrddhi and so on, k. 2767) If the word were eternal,.
it could not be expressive (k- 2735: nityd sati na vag yuktd
dyotakﬁ), because .it would not have any .connection Wwith-
an order of sequence (anupiirvydyogena) Or a production in
succession.
. H. itis useless to define the connectron (sambandha) word~
meaning as an eternal potency (faktt) of producing the cognition:
of the meaning (arthabodhajanana, k. 2643). Sucha view entails,
a great deal of difficulties and js conflicting with that of language-
as a convention (kk 2640-51) The latter gives us the oppor~
tunity of explalmng as well why a corrupt form (gdvi instead of’
go) is also conveying a sense (kk. 2667-69).

I. the sentence is not eternal either (kk. 2760, 2766) Refuta-
tron of §3P. The joining of the letters in a phrase like svarga-
kamo ’gnistomena yajeta is not beyond the human capacities:
(P on k. 2784).

§11. Besides these reasons disproving the eternality of the.
Veda, there are some clues pointing out that it is a human
work.
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A. It speaks of wrongful sexual acts (kk. 2786f.). K

B. The alleged unique power of its incantations can be found
elsewhere also (ibid.).

C. It cannot avoid the ksapabhaiga or ‘Continual decay’ of
-everything (kk. 2670-72, 2814-16).

D. If it is put among the non-personal productions, it cannot
be true (tatas ca apauruseyesu satyasa tyajyatam iyam, k. 2794).
And the P. reads: the apauruageyatva is not a proof of truth
{apauruseyatvaris satydrtham na siddhyet). On the other hand,
‘this gpauruseyatva remains uncertain (aniscita, k. 2802).

E. Even if there is no desire of altering the Vedic text, this
tisk cannot be definitely excluded (k. 2674: anyathecchapravrttau
2u ndsankd vinivartate).

§12. Conclusion. The great gap between Buddhist and
Mimarhsaka lies in their different approach to the supersensuous
realities as evoked in the language. The former is inclined to
-deny them any existence since anything told in reference to them
is uncertain (§ 8). The latter is willing to put his full trust in them
‘because they cannot be sublated by anything (§ 7). Out of both
-debaters, the Buddhist, as an agnostic, would probably endorse
the Wittgensteinian command: ‘What we cannot speak about,
“‘we must pass over in silence™,30

From an other point of view, the Buddhist is hampered by a
<conspicuous shortcoming: the absence in his ontological frame-
‘work of the notion of potency, nay the denial of it. Hence he
would not easily agree with Aristotle when this latter says: it is
-absurd to contend that a builder who does not build now is
absolutely unable to build.® § is rather inclined to declare: the
Veda is not a means of knowledge since it does not supply any
Jnowledge by itself and at the very outset.®

Atastill deeper level, such a conviction is linked with the
tenet of the universal momentariness. Granted that each entity
is either totally in actuality or completely destroyed, with no
possible middle term,* every Mimarhsaka attempt at reconciling
unity and diversity, eternality and temporality with the help of
notions like potency or manifes-ter/-tation fails. So, ‘When
the perpetual Flux has been established, the Veda, as something
-eternal by itself, becomes cleary discarded’ (k. 2803).
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Norzs

.3, Tu his Tattvasarngrahapaiijika, quoted below by the letter P. before the
aumber of the karika. The TS and TSP have been published in a handy way
by Dvarikadas Shastri, 2 vol., Varanasi, 1981-2, Bauddha Bharati Series
1-2, and translated by G. Jha, 1st ed. Baroda, G.O.S. 83, 1939; reprint, -2
vol., Motilal Banarsidass, Delhi, 1986.

2. The lower figure is that of Shastri; the higher is that of Jhi. Below, the
aumbering of Shastri is kept and the quotations are made according the Jha's
translation which is quite satisfactory. For apauruseya, see below fn. 17a.

.3, 0n K in general and the S¥ in particular, sea J.M. Verpoorien,
Mimaérnsd Literature, pp. 22-28 (Wiesbaden, Harrassowitz, 1987, History of
Indian Literature, vol. VL.5).

4. In a hostile debate like this one—the Caraka-sarhhita says—it is right to
consider the demerits of the:opponent, e.g. his lack of proficiency, cf. E.
Solomon, Indian Dialectics,’I, p. 75 (Ahmedabad, Sheth Bholabhai...
Research Ser. 70, 74, 1976-78).

5. Let us notice that k. 2119¢ is actually S# 383c rather than 415c.

6. These karika's are not traced back to the SV by Jha who starts pointing
out the borrowings only from 2131 onwards. Let us add a few slokas of K.
occurring in the P. on T'S 2084 (=SV, Codanasitra 13, 14, 191, 200), 2140
(=8V, Sn 422-3) etc.

. 7. =SV, $n 150-55. Cf. K.K. Dixit, Slokavirtika. A Study, pp. 22ff,
Ahmedabad, LS. Ser. 92, 1983; F.X. D’sa, Sabdapramanyam in Sabara and
Kumarila, pp. 225fF., Vienna, Publ. of the De Nobili Research Library VII,
1980. The doctrine of the temporal and limited manifestation of an eternal
word-sound is the means used by the Mimirhsaka in order to ward off the
Buddhist emphasis on the immediate destruction of everything.

.- 8. E. Abegg, Die Lehre von der Ewigkeit des Wortes . bei Kumdrila, Anti-
doron f.J. Wackernagel, p. 262, Gottingen 1923, For a definition of dhvani,
see fn. 13.

9. D’sa, p. 127; Dixit, p. 23.

-10. D’sa, pp. 117-18.

11. K. 2251 is a personal conclusion of §; k. 2305: a non-eternal word
l(pran‘jiia‘) cannot express its meaning.

' 12. The Buddhist view summarized in these kk. and enclosed in the Pirva-
paksa held by the Mimirsaka runs thus: the relationship word-meaning
originates in a convention (semaya), cf. Dixit, pp. 19ff.

13. D’sa, p. 121; p. 119: a varpa is nothing but sabda itself perceived
through a particular perspective called dhvani. The difference in the varpas
is merely an indication of the observer’s perspective; p. 120: dhvani=Ilimited
‘means of access to fabda.

14. K.2333c/d: Sabalakdram ekar hi vastu prak pratipaditam, Those padas
.are not found in the SV.

15. Further in the text, we still come across kk. 2776-78=SV, Saribandh-
Gksepaparihdra 136-39a/b and 2792=SV, Codanasitra 144. The variant




